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CHAPTER VI

THE DOCTRINE OF ANATTA

What in general is suggested by Soul, Self, Ego, ot to use the
Sanskrit expression A#man, is that in man there is a permanent,
evetlasting and absolute entity, which is the unchanging substance
behind the changing phenomenal world. According to some
religions, each individual has such a separate soul which is
created by God, and which, finally after death, lives eternally either
in hell or heaven, its destiny depending on the judgment of its
creator. According to others, it goes through many lives till it is
completely purified and becomes finally united with God or
Brahman, Universal Soul or A#man, from which it originally
emanated. This soul or self in man is the thinker of thoughts,
feeler of sensations, and receiver of rewards and punishments for
211 its actions good and bad. Such a conception is called the idea
of self.

Buddhism stands unique in the history of human thought in
denying the existence of such a Soul, Self, or Atman, According
to the teaching of the Buddha, the idea of self is an imaginary, false
belief which has no corresponding reality, and it produces
harmful thoughts of ‘me’ and ‘mine’, selfish desire, craving,
attachment, hatred, ill-will, conceit, pride, egoism, and other
defilements, imputities and problems. It is the source of all the
troubles in the world from personal conflicts to wars between
nations. In short, to this false view can be traced all the evil in the
wortld.

Two ideas are psychologically deep-tooted in man: self-pro-
tection and self-preservation. For self-protection man has created
God, on whom he depends for his own protection, safety and
security, just as a child depends on its parent. For self-preservation
man has conceived the idea of an immortal Soul ot Atman, which
will live eternally. In his ignorance, weakness, fear, and desire,
man needs these two things to console himself. Hence he clings
to them deeply and fanatically.
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The Buddha’s teaching does not support this ignorance,
weakness, fear, and desire, but aims at making man enlightened
by removing and destroying them, striking at their very root.
According to Buddhism, our ideas of God and Soul are false and
empty. Though highly developed as theories, they are all the
same extremely subtle mental projections, garbed in an intricate
metaphysical and philosophical phraseology. These ideas ate so
deep-rooted in man, and so near and dear to him, that he does not
wish to hear, nor does he want to understand, any teaching
against them.

The Buddha knew this quite well. In fact, he said that his
teaching was ‘against the current’ (patisotagimi), against man’s
selfish desires. Just four weeks after his Enlightenment, seated
under a banyan tree, he thought to himself: ‘I have realized this
Truth which is deep, difficult to see, difficult to understand . . .
comprehensible only by the wise . . . Men who are overpowered
by passions and surrounded by a mass of darkness cannot see this
Truth, which is against the current, which is lofty, deep, subtle
and hard to comprehend.’

With these thoughts in his mind, the Buddha hesitated for a
moment, whether it would not be in vain if he tried to explain to
the wotld the Truth he had just realized. Then he compared the
wortld to a lotus pond: In a lotus pond there are some lotusese
still under water; there are others which have risen only up to the
water level; there are still others which stand above water and
are untouched by it. In the same way in this wotld, there are men
at different levels of development. Some would understand the
Truth. So the Buddha decided to teach it.1-

The doctrine of Anatta or No-Soul is the natural result of, or
the corollary to, the analysis of the Five Aggregates and the teach-

ing of Conditioned Genesis (Paficia-samuppada)®
" We have seen eatlier, in the discussion of the First Noble Truth
(Dukkhba), that what we call a being or an individual is composed
of the Five Aggregates, and that when these are analysed and
examined, there is nothing behind them which can be taken as ‘T,

 Atman, or Self, or any unchanging abiding substance. That is the

analytical method. The same result is arrived at through the

IMhvg. (Alutgama, 1922), p. 4 £; M I (PTS), p. 167 £.
2Explained below.
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doctrine of Conditioned Genesis which is the synthetical method,
and according to this nothing in the world is absolute. Everything
is conditioned, relative, and interdependent. This is the Buddhist
theory of relativity.

Before we go into the question of 4natta proper, it is useful to
have a brief idea of the Conditioned Genesis. The principle of this
doctrine is given in a short formula of four lines:

When this is, that is (Imasmim sati idam hoti);

This arising, that arises (Imassuppida idam nppajjats);
When this is not, that is not (Imasmim asati idam na hoti);
This ceasing, that ceases (Imassa nirodha idanms nirujjhati).k

On this principle of conditionality, relativity and inter-
dependence, the whole existence and continuity of life and its
cessation are explained in a detailed formula which is called
Paticca-samuppada ‘Conditioned Genesis’, consisting of twelve
factors:

1. Through ignorance are conditioned volitional actions or
karma-formations (Avijjapaccaya samkhara).

2. Through volitional actions is conditioned consciousness
(Samkharapaccaya piniianam).

3. Through congclousness are conditioned mental and
physical phenpmena (ViAanapaccaya namaripam).

4. Through mental and physical phenomena are conditioned
the six facaities (i.e., five physical sense-organs and mind)
(Ngwardpgpaccaya mlqyatamzm)

s. Theough the six faculties is conditioned (sensonal and
mental) contact (Salayatanapaccaya phasso).

6. Through (sensorial and mental) contact is conditioned
sensation (Phassapaccaya vedana).

7. Through sensation is conditioned desire, ‘thirst’ (Vedana-
pacecaya tapha).

8. Through desire (‘thirst’) is conditioned clinging (Tanha-
paccaya upadanam).

1M III (PTS), p. 63; S II (PTS), pp. 28, 95, etc. To put it into 2 modern form:
When A is, B is;
A arising, B arises;
When A is not, B is not;
A ceasing, B ceases.
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9. Through clinging is conditioned the process of becoming
(Upddéanapaccaya bbhavo).
10. Through the process of becoming is conditioned birth
(Bbavapaccaya jati).

11. Through birth are conditioned (12) decay, death, lamen-

tation, pain, etc. (Jatipaccaya jaramaranam . . .).

This is how life arises, exists and continues. If we take this
formula in its reverse order, we come to the cessation of the
process:

Through the complete cessation of ignorance, volitional
activities or karma-formations cease; through the cessation of
volitional activities, consciousness ceases; . . . through the cessa-
tion of birth, decay, death, sorrow, etc., cease. .

It should be cleatly remembered that each of these factors is
conditioned (paticcasamuppanna) as well as conditioning (paticca
samuppada).t Therefore they are all relative, interdependent and
interconnected, and nothing is absolute or independent; hence
no first cause is accepted by Buddhism as we have seen earlier.?
Conditioned Genesis should be considered as a circle, and not as a
chain.3 T

The question of Free Will has occupied an important place in
Western thought and philosophy. But according to Conditioned
Genesis, this question does not and cannot atise in Buddhist
philosophy. If the whole of existence is relative, conditioned and
interdependent, how can will alone be free? Will, like any other
thought, is conditioned. So-called ‘freedom’ itself is conditioned
and relative. Such a conditioned and relative “Free Will’ is not
denied. There can be nothing absolutely free, physical or mental,
as everything is interdependent and relative. It Free Will implies
a will independent of conditions, independent of cause and effect,
such a thing does not exist. How can a will, or anything for that
matter, arise without conditions, away from cause and effect,
when the whole of existence is conditioned and relative, and is
within the law of cause and effect? Here again, the idea of Free

1Vism. (PTS), p. 517.

2See above p. 29.

3Limited space does not permit a discussion here of this most important
doctrine. A critical and comparative study of this subject in detail will be found in a
forthcoming work on Buddhist philosophy by the present writet.
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Will is basically connected with the ideas of God, Soul, justice,
reward and punishment. Not only is so-called free will not free;
but even the very idea of Free Will is not free from conditions.
" According to the doctrine of Conditioned Genesis, as well as
according to the analysis of being into Five Aggregates, the idea
of an abiding, immortal substance in man or outside, whether it
is called A#man, ‘U, Soul, Self, or Ego, is consideted only a false
belief, a mental projection. This is the Buddhist doctrine of
Apnatta, No-Soul or No-Self.

In order to avoid a confusion it should be mentioned here that
there are two kinds of truths: conventional truth (semmuti-sacca,
Skt. samyrti-satya) and ultimate truth (paramattha-sacca, Skt.
paramartha-satya).l When we use such expressions in our daily
life as ‘T°, ‘you’, ‘being’, ‘individual’, etc., we do not lie because
there is no self or being as such, but we speak a truth conforming
to the convention of the world. But the ultimate truth is that there
is no ‘I’ or ‘being’ in reality. As the Mabdyana-sitrilankara says:
‘A person (pudgala) should be mentioned as existing only in

“designation (prajiiapti) (i.e., conventionally there is a being),

but not in reality (or substance dravya)’.2

“The_negation of an imperishable Atmwan is the common
characteristic of all dogmatic systems of the Lesser as well as the
Great Vehicle, and, there is, therefore, no reason to assume that
Buddhist tradition which is in complete agreement on this point
has deviated from the Buddha’s original teaching.” T
" It is therefore curious that recently there should have been a
vain attempt by a few scholars4 to smuggle the idea of self into the
teaching of the Buddha, quite contrary to the spirit of Buddhism.,
These scholars respect, admire, and venerate the Buddha and his
teaching. They look up to Buddhism. But they cannot imagine
that the Buddha, whom they consider the most clear and profound
thinker, could have denied the existence of an Atman or Self
which they need so much. They unconsciously seek the support of
the Buddha for this need for eternal existence—of course not in a

1S3rattha II (PTS), p. 77.

2Mh. satralankara, XVIII g2.

3H. von Glasenapp, in an atticle ‘Vedanta and Buddhism’ on the question of
Anatta, The Middle Way, February, 1957, p. 154.

4The late Mrs. Rhys Davids and others. See Mrs. Rhys Davids’ Gotama the Man,
Sakya or Buddhist Origins, A Manual of Buddbism, What was the Original Buddbism, etc.
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‘Again, Ananda, when asked by Vacchagotta: “Is there a
self ?’, if T had answered: “There is a self””, would that be in
accordance with my knowledge that all dbammas are without self ?°1

‘Surely not, Sit.’

‘And again, Ananda, when asked by the Wanderer: “Is there
no self ?”°, if I had answered: “There is no self”, then that would
have been a greater confusion to the already confused Vaccha-
gotta.2 For he would have thought: Formerly indeed I had an
Atman (self), but now 1 haven’t got one.’3

It should now be quite clear why the Buddha was silent. But it
will be still clearer if we take into consideration the whole back-
ground, and the way the Buddha treated questions and questioners
—which is altogether ignored by those who have discussed this
problem.

The Buddha was not a computing machine giving answers to
whatever questions were put to him by anyone at all, without any
consideration. He was a practical teacher, full of compassion and
wisdom. He did not answer questions to show his knowledge and
intelligence, but to help the questioner on the way to realization.
He always spoke to people bearing in mind their standard of
development, their tendencies, their mental make-up, their
character, their capacity to understand a particular question.4

1Sabbe dbamma anatta. (Exactly the same words as in the first line of Dhp. XX, 7
which we discussed above.) Woodwatd’s translation of these words by ‘all things
are impermanent’ (Kindred Sayings IV, p. 282) is completely wrong, probably
due to an oversight. But this is a very serious mistake. This, perhaps, is one of the
reasons for so much unnecessary talk on the Buddha’s silence. The most important
word in this context, anatta ‘without a self’; has been translated as ‘impermanent’.
The English translations of Pali texts contain major and minor errots of this kind—
some due to carelessness or oversight, some to lack of proficiency in the original
language. Whatever the cause may be, it is useful to mention here, with the deference
due to those great pioneers in this field, that these errors have been responsible for a
number of wrong ideas about Buddhism among people who have no access to the
original texts. It is good to know therefore that Miss I. B. Horner, the Secretary of
the Pali Text Society, plans to bring out tevised and new translations.

2In fact on another occasion, evidently earlier, when the Buddha had explained a
certain deep and subtle question—the question as to what happened to an Arahant
after death—Vacchagotta said: ‘Venerable Gotama, here 1 fall into ignorance, 1
get into confusion. Whatever little faith I had at the beginning of this conversation
with the Venerable Gotama, that too is gone now.” (M I (PTS), p. 487). So the
Buddha did not want to confuse him again.

3S IV (PTS), pp. 400-401.

4This knowledge of the Buddha is called Indriyaparopariyattanana. M 1(P'TS), p. 70;
Vibh. (PTS), p. 34o0.
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went out on a picnic with their young wives into the same forest.
One of the princes who was unmarried brought a prostitute with
him. While the others were amusing themselves, she purloined
some objects of value and disappeared. In their search for her in
the forest, they saw the Buddha seated under a tree and asked
him whether he had seen a woman. He enquired what was the
matter. When they explained, thg Buddha asked them: “What do
you think, young men? Which is bettet for you? To search after
a woman, ot to search after, yourselves 2’1

Here again it is a simple and natural question, and there is no
justification for introducing far-fetched ideas of a metaphysical
Atman or Self into the business. They answered that it was
better for them to search after themselves. The Buddha then
asked them to sit down and explained the Dhamma to them. In
the available account, in the original text of what he preached to
them, not a word is mentioned about an Atman. |

Much has been written on the subject of the Buddha’s silence
when a certain Parivrajaka (Wanderer) named Vacchagotta asked
him whether there was an A#man or not. The story is as follows:

Vacchagotta comes to the Buddha and asks:

“Venerable Gotama, is there an Atman?’

The Buddha is silent.

“Then Venerable Gotama, is there no Atman?’

Again the Buddha is silent.

Vacchagotta gets up and goes away.

After the Parivrajaka had left, Ananda asks the Buddha why he
did not answer Vacchagotta’s question. The Buddha explains his
position:

‘Ananda, when asked by Vacchagotta the Wanderer: “Is thete
a self 27, if I had answered: ““There is 2 self”, then, Ananda, that
would be siding with those recluses and brahmanas who hold the
eternalist theory (sassata-vida).

‘And, Ananda, when asked by the Wanderer: “Is there no self 2>
if T had answered: “There is no self”, then that would be siding
with those recluses and brahmanas who hold the annihilationist

theory (#ccheda-vada).2

1Mhvg., (Alutgama, 1929), pp. 21-22.

20n another occasion the Buddha had told this same Vacchagotta that the Tatha-
gata had no theories, because he had seen the nature of things. (M I (PTS), p. 486.)
Here too he does not want to associate himself with any theorists.

62



I thought that the Blessed One would not pass away until he had
left instructions touching the Order of the Sangha.’

Then the Buddha, full of compassion and human feeling,
gently spoke to his devoted and beloved attendant: ‘Ananda,
what does the Order of the Sangha expect from me ? I have taught
the Dbamma (Truth) without making any distinction as exoteric
and esoteric. With regard to the truth, the Tathacata has nothing
like the closed fist of a teacher (aeariya-mutthi). Sutely, Ananda,
if there is anyone who thinks that he will lead the Sangha, and
that the Sangha should depend on him, let him set down his
instructions. But the Tathagata has no such idea. Why should he
then leave instructions concerning the Sangha? I am now old,
Ananda, eighty yeats old. As a worn-out cart has to be kept going
by repairs, so, it scems to me, the body of the Tathagata can only
be kept going by repairs. Therefore, Ananda, dwell making _yoz;r.re!ve:} 1 1 |

Jour island (support), making yourselves, not anyone else, your refuge;
making the Dhamma your island (support), the Dhamma your refuge,
nothing else your refuge.

What the Buddha wanted to convey to Ananda is quite cleat.
The latter was sad and depressed. He thought that they would all
be lonely, helpless, without a refuge, without a leader after their
great Teacher’s death. So the Buddha gave him consolation,
courage, and confidence, saying that they should depend on them-
selves, and on the Dhamma he taught, and not on anyone else, or
on anything else. Here the question of a metaphysical .Atman, or
Self, is quite beside the point.

Further, the Buddha explained to Ananda how one could be
one’s own island or refuge, how one could make the Dhemma
one’s own island or refuge: through the cultivation of mindful-
ness or awareness of the body, sensations, mind and mind-objects
(the four Satipatthanas).? There is no talk at all here about an
Atman or Self,

Another refetence, oft-quoted, is used by those who try to
find Atman in the Buddha’s teaching. The Buddha was once
seated under a tree in a forest on the way to Uruveld from
Benares. On that day, thirty friends all of them young princes,

ID II (Colombo, 1929), pp. 61-62. Only the last sentence is literally translated. -
The test of the story is given briefly according to the Mabaparinibbana-sutta.
21bid., p. 62. For Satipafthana see Chapter VII on Meditation.
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really means ‘One is one’s own refuge’ or ‘One is one’s own help’
ot ‘support’. It has nothing to do with any metaphysical soul or
self. It simply means that you have to rely on yourself, and not on
others.

Another example of the attempt to introduce the idea of self into
the Buddha’s teaching is in the well-known words Atadipa
vibaratha, attasarand anaifiasarand, which are taken out of context
in the Mahaparinibbana-sutta.t This phrase literally means: ‘Dwell
making yourselves your island (support), making yourselves your
refuge, and not anyone else as your refuge.’? Those who wish to
see a self in Buddhism interpret the words a?tadipa and attasarani
‘taking self as a lamp’, “taking self as a refuge’.3

We cannot understand the full meaning and significance of the
advice of the Buddha to Ananda, unless we take into considera-
tion the background and the context in which these words were
spoken.

The Buddha was at the time staying at a village called Beluva.
It was just three months before his death, Parinirvapa. At this time
he was eighty years old, and was suffering from a very serious
illness, almost dying (mdrapantika). But he thought it was not
proper for him to die without breaking it to his disciples who were
near and dear to him. So with courage and determination he bore
all his pains, got the better of his illness, and recovered. But his
health was still poor. After his recovery, he was seated one day in
the shade outside his residence. Ananda, the most devoted atten-
dant of the Buddha, went to his beloved Master, sat near him, and
said: “Sir, T have looked after the health of the Blessed One, I
have looked after him in his illness. But at the sight of the illness
of the Blessed One the horizon became dim to me, and my
faculties were no longer clear. Yet there was one little consolation:

1D 1I (Colombo, 1929), p. 62. ' )

2Rhys Davids (Digha-nikiya Translation IL, p. 108) ‘Be ye lamps unto yourselves.
Be ye a refuge to yourselves. Betake yourselves to no external refuge.’ )

3Dipa here does not mean lamp, but it definitely means ‘island’. The Digha-nikaya
Commentary (DA Colombo ed. p. 380), commenting on the word dipa here says:
Mahasamuddagatam dipam viya attanam dipam patittham katvd viharatha. ‘Dwiell making
yourselves an island, a support (resting place) even as an island in the great ocean.’
Samsara, the continuity of existence, is usually compared to an ocean, sansara-
sdgara, and what is requited in the ocean for safety is an island, a solid land, and not
a lamp.
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Continuing the discourse the Buddha said in the same sutta:

‘O bhikkhus, when neither self nor anything pertaining to self
can truly and really be found, this speculative view: ‘“The
universe is that .4zman (Soul); I shall be that after death, per-
manent, abiding, ever-lasting, unchanging, and I shall exist as
such for eternity”—is it not wholly and completely foolish 21

Here the Buddha explicitly states that an A#man, or Soul, or
Self, is nowhere to be found in reality, and it is foolish to believe
that there is such a thing. |

Those who seck a self in the Buddha’s teaching quote a few
examples which they first translate wrongly, and then misinterpret.
One of them is the well-known line A#£3 hi attano natho from the
Dbammapada (X11, 4, or verse 160), which is translated as ‘Self
is the lord of self’, and then interpreted to mean that the big Self
is the lord of the small self.

First of all, this translation is incorrect. A##i here does not mean
self in the sense of soul. In Pali the word a##7 is generally used
as a reflexive or indefinite pronoun, except in a few cases
where it specifically and philosophically refers to the soul-theory,
as we have seen above. But in general usage, as in the XII
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chapter in the Dhammapada whete this Iine occurs, and in many
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other places, it is used as a reflexive or indefinite pronoun meaning
‘myself’, ‘yourself’, ‘himself’, ‘one’, ‘oneself’, etc.2”

Next, the word natho does not mean ‘lord’, but ‘refuge’,
‘support’, ‘help’, ‘protection’.8 Therefore, A#ta hi attano natho

1lbid., p. 138. Referring to this passage, S. Radhakrishnan (Indian Philosophy,
Vol. I; London, 1940, p. 485), says: ‘It is the false view that clamours for the
perpetual continuance of the small self that Buddha refutes’. We cannot agree with
this remark. On the contrary, the Buddha, in fact, refutes here the Universal Asman
or goul. As we saw just now, in the earlier passage, the Buddha did not accept any
self, great or small. In his view, all theories of Asman were false, mental p_rolcctlons

2In his article ‘Vedanta and Buddhism’ (The Middle Way, February, 1957), H
von Glasenapp explains this point clearly.

3The commentary on the Dhp. says: INatho'#i patittha ‘Natho means suppott,
(refuge, help, protection),” (Dhp. A III (PTS), p. 148.) The old Sinhalese Sannaya of
the Dhp. paraphrases the word nézho as pibita vanneya ‘is a support (refuge, help)’.
(Dbammapada Puripasannaya, Colombo, 1926, p. 77). If we take the negative form
of natho, this meaning becomes further confirmed: Anatha does not mean ‘without
a lord’ or ‘lordless’, but it means ‘helpless’, ‘supportless’, unprotectcd’ ‘poor’.
Even the PTS Pali Dictionary explains the word natha as ‘protector’, ‘refuge’,
‘help’, but not as ‘lord’. The translation of the word Lokanatha (s.v.) by ‘Saviour of
the World’ just using a populat Christian expression, is not quite correct, because the

e e e e



order to avoid misunderstanding that the term dhamma is used in
the third verse.

The term dbamma is much wider than semkbdra. There is no
term in Buddhist terminology wider than dhamma. 1t includes not
only the conditioned things and states, but also the non-condi-
tioned, the Absolute, Nirvana. There is nothing in the universe or
outside, good or bad, conditioned ot non-conditioned, relative
or absolute, which is not included in this term. Therefore, it is
quite clear that, according to this statement: ‘All dhammas atre
without Self’, thete is no Self, no A¢man, not only in the Five
Aggregates, but nowhere else too outside them or apart from
them.1

This means, according to the Theravada teaching, that there
is no self either in the individual (puggala) or in dbammas. The
Mahiyana Buddhist philosophy maintains exactly the same posi-
tion, without the slightest difference, on this point, putting
emphasis on dbarma-nairatmya as well as on pudgala-nairatmya.

In the Alagaddipama-sutta of the Majjhima-nikiya, addressing -
his disciples, the Buddha said: ‘O bhikkhus, accept a soul-
theory (Attavada) in the acceptance of which there would not
arise grief, lamentation, suffering, distress and tribulation. But,
do you see, O bhikkhus, such a soul-theory in the acceptance of
which there would not arise grief, lamentation, suffering, distress
and tribulation ¢’

‘Certainly not, Sir.”

‘Good, O bhikkhus. I, too, O bhikkhus, do not see 2 soul-
theory, in the acceptance of which there would not arise grief,
lamentation, suffering, distress and tribulation.’2

If there had been any soul-theory which the Buddha had
accepted, he would certainly have explained it here, because he
asked the bhikkhus to accept that soul-theory which did not
produce suffering. But in the Buddha’s view, there is no such
soul-theory, and any soul-theory, whatever it may be, however
subtle and sublime, is false and imaginary, creating all kinds of
problems, producing in its train grief, lamentation, suflering,
distress, tribulation and trouble.

LCf. also Sabbe samkhard anicea ‘All conditioned things are impermanent’, Sabbe
dbamma anatta ‘Al dbammas are without self’. M I (PTS), p. 228; S 111 pp. 132, 133.
2M I (PTS), p. 137. ‘
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MAHR  PRATNVA PARAMITA

perception, mental formations, and consciousness, and says that
none of these things is self. But he does not say that there is no
self at all in man or anywhere else, apart from these aggregates.

This position is untenable for two reasons:

One is that, according to the Buddha’s teaching, a being is
composed only of these Five Aggregates, and nothing more.
Nowhere has he said that there was anything more than these
Five Aggregates in a bemg

The second reason is that the Buddha denied categorically, in
unequivocal terms, in more than one place, the existence of
Atman, Soul, Self, ot Ego within man or without, or anywhere
else in the universe. Let us take some examples.

In the Dhammapada there are three verses extremely important
and essential in the Buddha’s teaching. They are nos. 5, 6 and 7 of
chapter XX (or verses 277, 278, 279).

The first two verses say:

‘All conditioned things are impermanent’ (Sabbe S AMKHAR A
anicea), and ‘All conditioned things are dukkha’+(Sabbe S AM-
KHAR A dukkhi).

The third verse says:

‘All dhammas are without self? (Sabbe DHAMMA anatti).t

Here it should be carefully observed that in the first two verses
the word samkhara ‘conditioned things’ is used. But in its place
in the third verse the word dhamma is used. Why didn’t the
third verse use the word samkhira ‘conditioned things’ as the
previous two verses, and why did it use the term dhammai instead ?
Here lies the crux of the whole matter.

The term samkhira? denotes the Five Aggregates, all con-
ditioned, inte mterdcpendent _relative things and states, both physical
and mental. If the third verse said: ‘All samkbara (conditioned
things) are without self’, then one might think that, although
conditioned things are without self, yet there may be a Self
outside conditioned things, outside the Five Aggregates. It is in

1F, L. Woodwatd’s translation of the word dbammahere by ‘All states compounded’
is quite wrong. (The Buddha’s Path of Virtue, Adyar, Madras, India, 1929, p. 69.)
‘All stat~s compounded’ means only samkbara, but not dhamma.

2Samkhara in the list of the Five Aggregates means ‘Mental Formations’ or ‘Mental
Activities’ producing karmic effects. But here it means all conditioned or com-
pounded things, including all the Five Aggregates. The tetm samkbira has different
connotations in different contexts.
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petty individual self with small s, but in the big Self with a capital
S.

It is better to say frankly that one believes in an Atman or Self.
Or one may even say that the Buddha was totally wrong in deny-
ing the existence of an Atman. But certainly it will not do for any
one to try to introduce into Buddhism an idea which the Buddha
never accepted, as far as we can see from the extant original texts.

Religions which believe in God and Soul make no secret of these
two ideas; on the contrary, they proclaim them, constantly and
repeatedly, in the most eloquent terms. If the Buddha had accepted
these two ideas, so important in all religions, he certainly would
have declared them publicly, as he had spoken about other things,
and would not have left them hidden to be discovered only 25
centuries after his death.

People become nervous at the idea that through the Buddha’s
teaching of Anatta, the self they imagine they have is going to be
destroyed. The Buddha was not unawate of this.

A bhikkhu once asked him: ‘Sir, is there a case where one is
tormented when something permanent within oneself is not
found?’

“Yes, bhikkhu, there is,’ answered the Buddha. ‘A man has the
following view: “The universe is that Atman, 1 shall be that
after death, permanent, abiding, ever-lasting, unchanging, and I
shall exist as such for eternity’’. He hears the Wa
disciple of his, preaching the doctrine aiming at the complete
Jestruction of all speculative views . . . aiming at the extinction of
“thirst’, aiming at detachment, cessation, Nirvana. Then that
foan thinks: “I will be annihilated, I will be destroyed, I will be
B0 more.” So he mourns, worries himself, laments, weeps, beating
HRis breast, and becomes bewildered. Thus, O bhikkhu, there 1s 2
case where one is tormented when something permanent within
oneself is not found.”?

“Elsewhere the Buddha says: ‘O bhikkhus, this idea that I may
not be, I may not have, is frightening to the uninstructed world-
ling.’2

Those who want to find a ‘Self’ in Buddhism argue as follows:
It is true that the Buddha analyses being into matter, sensation,

1M I (PTS), pp. 136-137.
2Quoted in MA II (PTS), p. 112.
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e.g. PvA 100. — 2. (modal) passed out of, having over- |- L.71, 169; IiL.I20; A 157, 149 (you yourself know whether
come or surmounted, gone over, free from (cp. accaya 2) that is true or false; Cp. Manu T8z, Herettt-comes — — — —
S 197 [maranan an® not free from death), 121 (sabba- very near to the European idea of conscience. But con-
vera-bhaya®); A ILz21; 11346 (sabbasanyojana®); Sn 373 science as 4 unity or entity is not accepted by Buddhism)
(kappa®), 598 (khaya®, of the moon = inabhdvan atita Sn 284; Dh 166, 380: Miln 54 (the image, outward
Sn A 463): Th 1, 413 (c. abl.) — 3. (id.) overstepping, appearance, of oneself). Acc. attdnan S 1.44 {would not
having transgressed or neglected (cp.-accaya 3) Dh 176 give for himsell, as a siave) A 1.89; So 709. Acc. attap
(dhamman), Dh 379, fAbl. attatolasioneself 5 1.138; Ps 1.143; 11.48;
-ansa the past (= atita kotthise,. atikkantabhavesi. i | Vbh 336, Locattani A [.149; _1L131; Sn 666, 184
attho ThA 233) D 1.222; m27s; Th 2, 314. -aramm- Instr. attand S 1.57 = Dh 66; S 1755 11.68; A 1.53;
apa state of mind arising out of the past Dhs 1041, uL.211; 1v.405; Dh 165. On oune's own account, sponta-
] . . neously S iv.307; V.354; A [.297; T.99, 218; m.8r; J
Atiradassin (adj-n.) (a + tira 4 dassin] not seeing the L156; PvA 15, 20. In composition with numerals atta-

shore J 1.46; Vi.440; also as atiradassani (f) J v.75 dutiya himself and one other D iL147; °catuttha with
(n2va). Cp. D 1222, . himself as fourth M -1393; A-1L36; “paiicama Dpvs _
- . : § ot viiLz; Csaltama ] 1.233; “atthama VvA 149 (as atta-n-
At:::eegil:‘did-} 1[1Ml( + ;;;:’Sset; nzlstitcnuﬂya] o [, atthama Vv 34'%), & Cstthamaka Miln 291,

aing’y 455 ¢ 33, : anatta (n. and predicative adj.) not a soul, without a

Ato (adv.) [Sk. atah) heuce, now, therefore Sin.18;;M1.498; soul. Most freq. in combe: with dukkha & anicca — (1} as
Miln 87; J v.398 (= tato C.). - : noun: § NLI4I (Sanupassin)j IV.49; V.345 (°safifiin); A

’ . n.52 = Ps 1.80 (anattani apatld; opp. to apattani attd,

Atoga [etym.?) a class of jugglers or acrobats (?) Mifn 191. the opinion of the micchiditthigata saitd); Dh 2793 Ps

- . g 1..37,. 45 sq. (“anupassand), 106 (yan aniccan ca dukkhaii
Atta' {3 + d + ta; that is, pp. of adadati with the base ca t::r] anatta); DhA 1L 4‘06 (*lakkhana). — (2) as adj.
form reduced to d. Idg *d-to; cp. Sk. dlta] that which (pred.): S Iv.I§52 sq.; S IV.166% S IVi130 sQiy 148 sqi5- =

has been taken up, assun:lcd. Atta-danga, he who has Vin 113 = S 11.66 = Nd? 680 Q 1; S 1lL.20 sq.5 178
taken a stick in hand, a violent person, S 1.236; IV.117 sq, 196 sq.; sabbe dhamma anattd Vin v.86; S MLI33;
Sn 630, 935; Dh 406. Attafijaha, rejecting what had 1v.28, 4or. '

been assumed, Sn 790. Attay pahéiya Sn 8co. The opp. -attha one’s own profit or interest Sn 75; Nd? 235 ]
is niratta, that which has not been assnrr}nd, has been 1v.56, 06; otherwise as atta-d-attha, e.g. Sn 284, -atthiya
thrown off, tejected. The An‘xhant has nc}lher atta nor looking after one’s own needs Th I, 1097. -adhipaka
niratta (Sn 787, 858, 919), neither assumption nor rejec- master of oneself, self-mastered A L.150. -adhipateyya self-
tion, he keeps an open mind on all speculative theories. dependence, self-reliance, independence A 1.147. _4dhina

See Nd 1.82, 90, 107, 3525 1L.2713 SnA 523; DhA 1v.180 independent D 1.72. -dnuditthi speculation about souls
for the traditional exegesis. As legal t.t. attdddpang S nLi8g; 1v.148; A nr447; Sn 11193 Ps n143; Vbh

. adiyati is to take upon .oneself the coflduct, b.el'ore the 368; Miln~ 146, -Snuyogin one Who ‘conoentrates MNis
Chapter, of a legal point already raised. Vin 11247 attention on himself Dh 209; DhA 11275, -anuvada
(?uoted v.91). blaming oneself A 11.121; Vbh 376. -ufifia seii-humiliation

: Vbh 353 (< att-avaiifid). -uddesa relation 1o onesell Vin

3
AL sge dtkan, 1149 (= altano atthdya), dlso °ika ibid. 144. -kata
Atta? [Sk. akta, pp. of aiijati] see upatta. self-made S 1134 (opp. para®). -kama love of selfl A

_ m.21; adj. a lovek of “soul”, one who cares for his own
tan (m:) & atta (the latter is, the form used in comp™) soul S 175, -k&ra individual self, fixed individuality,
. [Vedic Itman, not to Gr. Bwle; = Lat. animus, but to oneself (cp. mhapkéira) D 1.53 (opp. para®); A 11337
- Gr. druée steam, Ohg. Rtum breath, Ags. acm]. — L (id.) DA L160; as nt. at J V.40I in the sense of service
Inflection. (1) of attan- (n. stem); the foll. cases are the (self-doing”, slavery) (attakdirini karonti bhattusu). -kila-
most freq.: acc, attdnag: D r13, 185; S 1.24; Sn 132, matha self-mortification D nLIiz; S iv.330; v.4z1; M
451. — gen. dat. attano Sn 334, 592 etc, also as abl. m.230. -garahin self-censuring Sn 778. -gutta self-

- A m.337 (attano ca parata ca as regards himself and guarded Dh 379. -guttl watchfulness as regards one's
others);, —instr. abl.-attan& S 1.24; Sn 132, 451; DhA self, self-care A iL72. -ghaiifia self-destruction Dh 164.
']’VA 15, 214 etc. On use of attani see below -ja proceeding from oneself Dh 161 (pépa). -fil knowing

1L.7535
ung G —-loc. attani' S v.1773; A L149 (attanl metri oneself A 1v.113, cp. D un252. «(njtapa self-mortifying,
“causa)j 10.52 (anattani); m.181; M 1.138; Sn 666, 756, self-vexing D 11232 = A 11.205 (opp. paran®); M 1341,
784; Vbh-376 (an®). — (2) of a¥a- (a-stem) we find 4113 1L159; Pug 55, §6. -danda see attal, ~-danta sell-
the foll. -cases: acc. attayy Dh 379. —instr. attena S restrained, self-controlled Dh 104, 322. -ditthi speculation
1v.§4. —-abl. attato S 1.188; Ps 1.143; 11.48; Vdh 336, concerning the nature of the soul Nd! 107; SnA 523,
. iMeanings. 1. The soul as postulated in the animistic §27. -dipa relying on oneself, independent, founded on
theories held in N India in the 6th-and 7tb cent. B.C. oneself (- attasarana, opp. afifia®) D ILICO == 111.42;
it iis-described in the Upanishads as a small creature, in Svi54; Sn 501 (=attano gune eva attano dipan katvd
" shape/like arman, dwelling in ordinary times in the heart. SnA 416). -paccakkha only in instr. ®ena by or with
It escapes from the body in sleep or trance; when it his own presence, i.e. himself ] v.119. -paccakkhika
.returns. to. the -body. life and-motion reappear. It escapes eye-witness | V.119. -paccatthika hostile to oneself Vin
from the body at death, then continues to carry on an 11.94, 96. -patilabha acquisition of a personality D 1.195
everlasting life of its own. For numerous other details (tayo: olarika, manomaya, arlipa). -paritipana self-chast-
see Rh. D. Theory of Sowi in the Upanishads FRAS isement, mortification D 11232 = A 11.205; M 13415
1899. B¢. India 251—255. Buddhism repudiated all such PvA 18, 30. -parittd charm (protection) for opeself Vin
theories, thus differing from other religions. Sixteen such m.rro. -paribhava disrespect for one’s own person Vbh
theories about the soul D 1.31. Seven other theories D 353. ~bhdva one's own nature (1) persom, personality,
1.34. Three others D 1.186/7. A ‘soul’according to general individuality, living creature; form, appearance [cp. Dhs
belief was some thing permanent, unchangeable, not af- trsf. LXXI and BSk. @tmabhdva body Divy 70, 73

fected by sorrow, 5 1v.54 = Kva 67; Vin L14; M 1.138. (°pratilambha), 230; Sp. Av. $ r.i62 (pratilambha), 167,
See also M 1.233; uL268, 2713 S 117, 109; mL13s; | 171] Vin 11.238 (living beings, forms); S V.442 (bodily
A 1.284; 11164, 171; Vv.188; S 1v.400, Cp. Stuman, tuma, appearance); A 1279 (olfrika a substantial creature);
puggala, jiva, satta, papa and nima-rlipa. .17 (creature); DhA 164, 69 (appearance); SnA 132

3. Oneself, himself; yourself. Nom. attd, very rare. 5 (personality), — (2) life, rebirth A 1134 3q.; 14125
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DhA 1.68; PvA 8, 15, 166 (atit& %i former lives). %
Frve—RAA s Thusi

pavatteti to lead —a-life;—to-
cpd. ~patilabha i
reborn as an individual Vin 1L185; 1161055 D 11,231
M nr46; S w255, 272, 2835 HLI1445 A ILISO, 188,
u1.122 sq. — (3) character, quality of heart Sn 388 (=

citta SnA 374); J 1.61.qerlipa “0f ilie furm of 7

self-like only in instr. ®ena as adv. by oneself, o one's

_own.sccount, for the sake of opeself S 1v.97; A 11.120.

. .......2:4\.—30--.[.&:]1::)
assumption: of an  existence, hecoming

papunitun SnA 338; cp. ko attho supinena te Py 1.6);
sidheti does good, results in good, 09
(samparfiyikena atthena), — dat. atth@aya [or the good,
for the benefit of (gen.); to advantage, vften combd. with
hitdya sukhdya, e.g D ML21T 54,5 it 79. — Kh viiL.1
(to my benefit); Pv L4 (= upakiriya PvA 18), 1129
{10 great advantage). See also below 6. _
Sometimes in a more concrete meaning E=riches, wealth
e g ] 1256 (= vaddhin C.); 111394 (id. Pe vl (=

.vadha self-destruction S iL241; A 1L.73. -vada theory
of (a persistent) soul D ni230; M 1.66; D 1.58; 8 1.3,
245 sq.; UL103, 165, 203; IV.I sq.. 43 $q., 153 3q.:
Ps 1156 sq.; Vbh 136, 375. For var. points of an “at-
tavadic” doctrine see Index to Sepyutta Nikaya. -vya-
badha personal harm or distress self-suffering, one’s own
disaster (opp. para®) M 1369; S
1.179. -vetana supporting oneself, earning one's own
living Sn 24. -saficetana self-perception, sell-conscious-
ness (opp. para®) D 112317 A IL15G. -sambhava origin-

__ating from one's self 8 1707 A IV.3123 Dh 161 (pipa);
a Trom - onésell Sn 27z

Th 1, 260. -sambhiita arisen
-sammapanidhl thorough pursuit or development of one’s
personality A 11.32; So 260, cp. KhA 132. -sarana see

°dipa. -sukha happiness of onégell, self-sureess Dpvs |

1.66, cp.—1L11---hita- personal. welface one’s own gaod
(opp. para®) I 12335 A 1.95 sq. -hetu for ooe's own
sake, out of sell-consideration So 122} Dh 328,

Attaniya (adj.) (from aud] belonging to the soul, having a
soul, of the nature of soul, soul-like; usually nt. anything
of the nature of soul M 1138 = Kvu 67; M 1.297;
1.263; S 178 (yan kho anattaniyay whatever has no
soul), 127; 1v.54 = Nd? 680 F; S 1v.82 = un33 = Nd?
680 Q 3; S 1v.168; v.6; Nd* 680 D. Cp.. Dks trsl.
XXXV ff. . -

ttamana [atta' |- mano, having an up raised mind. Bdhgh's
expit: is saka-mano DA 1.255 = atid - mano. He applies
the same expln. to attamanali (at Dhs g, see Dhs trsh
12) = altano manatd mentality of one’s self] delighted,
pleased, enraptured. D 1.3,-90.(an); 1145 A 11337,
3433 1v.344; So 45 = Dh 328 (= upatthitasatt DhA
1v.29); Sn 995; Nd? 24 (= tutiha-mano hattha-mano ete.);
Vv 14; Pug 33 (an®); Miln 185 DA 1.52; DhA 189
(an®-dhatuka displeased); PvA 23, 132} VvA 21 (where
Dhpila gives two explos, either tutthamano or sakamano).

- -t;'-‘of-nd E .n.; A 127

: =
Dhs 9, 86, 418 (an®); PvA 132; VvA 67 (an).
Attiga (adj) [a + tﬁr_m] without _shelter or protection J
1.2293 Miln 148, 325; ThA .285.

Attha' (also a ; cor
m. | _ ‘artha from , arti & ooti to reach,
attaln or to procced (to or from), thus originally result
(or cause), profit, attainment. Cp. semantically Fr. chose,
Lat. causa] 1. interest, advantage, gain; (moral) good,
Llessing, welfare; profit, prosperityy well-being M L111
(atthassa ninnetar, of the Buddha, bringer of good); S
1v.94 (id.); S 1.34 (attano a. one’s own welfare), 55 (id.)
86, 102, 126 = A IL46 (atthassa patti); S 1.162 (attano
ca parassa ca)j 1.222 (id.); 1v.347 (°n bhaijati destroy
the good or welfare, always with musividena by lying,
¢p. attha-bhaijanaka); A 1.61 (°y anubhoti to fare well,
to have a (good) result); 11.364 (sampardyika a. profit
in the future life); A v.223 sq. (anattho ca attho ca
detriment & profit); It 44 (v.l aud Letter); So 37, 58
(= Na? 26, where the six kinds of advantages are enumd.

as att® par® ubhay?, i e advantage, resulting for oneself,-

for others, for bothj ditthadhammik® sampardyik® param’
gain for this life, ;
all, i.e. Arahantship); Sn 331 (ko attho supitena what
good is it to sleep = na hi’ sakki supantena koci attho

1v.339 = A LISTT A

8, €sp. in combss mentioned under 3) |

for a future life, and highest gain of

“dhanay PvA 219}, — Oiten as —¢ one’s own_wel

fare; usuglly combd. with par® dnd ubhay® (sce above) -
51L29; v.rar: A r1g8, 216 1L63 sq.; 1V.134: Sm 75
{att-attha, v. 1. attha Nd2), 284 (atta-d-attha); uttam?the
highest gain, the very best thing Dh 386 (= arahaua
DhA 1v.142); Sn 324 (= arahatta SnA 332); param”
id. Nd? 26; sad® one's own weal D itrgr; M ra4; S
1,29 V.145: A L.144) Sattha (adj.) connected with ad-
vantage, bencficial, profitable (of the Dhamma: or should -
we take it as Ywith the meaning, in spirit"'? see sattha)
D 1.62; S v.352; A 1n147; nriszy Nd? 316. —'2. need,

F——want (G iostra)y use (for-=iostri) -5 437 (°jata when

need has arisen, in need); ] 1.254; 11126, 2815 V.13
DhA 1.398 (n° atthi etelh’ attho 1 have no use for them);

——¥vA 2507 PvA z3 (yavadattha; adj. as much as is needed,

_sufficient = anappaka), — 3. sense¢, meaning, import (of
a word), denotation, siguification. In this application attha
is always spelt attha in cpds. atth-uppatti and attha-kathd
(see Lelow). On term see also Cpd. 4. — S 1L93 (atthan
vibhajati explain the sense); A 1.23 (id.), 60 (nit® primary
meaning, literal meaning; neyy® secondary or inferred
meaning): 1 189 (°y dcikkhati lo interpret); Sa 126 (°n
pucchita asked the (correct) sense, the lit, meaning), 251
(°y akkbati); Th 1, 3743 attho paramo the highest sense,
the ultimate sense or intrinsic meaning It 98, cp. Cpd.
6, 81, 223; Miln 28 (paramatthato in the absolute sense);
Miln 18 (atthato according to its meaning, Opp. vyaf-
janato by letter, orthographically); DhA n.82; nLI7S;
KhA 81 (pad® meaning of a word); SnA o1 (id.); PvA
15 (°n wvadati to explain, interpret), 16, 19 (hitattha-
dhammatd “Atness of the best sense”, i.e. practical ap-

plication}, 71, Very frequent in Commentary style at the
coneld ﬁ"n?ti‘-’éip‘lﬂm«d passage as ti attho “this is

the meaning”, thus it is meant, this is the sense, e.g.
DA 1.65: DhA 1vitg0, 1413 PvA 33, etc. —4Contrasted
with dhamma in the combn attho ca dhammo ca it
(attha) refers to the (primary, natural) meaning of the
word, while dhamma relates to the (interpreted) meaning
of the text, to its bearing on the norm and conduct; or
one might say they represent the theoretical and practical
side of the text (pali) to be discussed, the “letter” and
the ®spini, “Thus at A 1.69; V.z22, 254; Sn 326 (=
bhasitatthaii ca palidhammai ca SnA333); It 84 (dugtho
aithan na jandti dhamman na passati: he realises neither
the meaning nor the importance); Dh 363 (= bhisilatthai
¢ eva desanidhammaii ca); J 11.353; V1.368; Nd2 386
(meaning & proper nature); Pv 11.g® (but expld: by PvA
211 as hita = benefit, good, thus referring it to above 1).
For the same use see cpds. °dhamma, °patisambhidi, esp.
in adv. use (see under 6) Sn 430 (yen’ atthena for which
purpose), 508 (kena atthena v. . BB for T attand), ]
1.411 (atthan vd karapay vd reason and cause); DhA
1.95 (4 karapa(; PvA 11 (ayap I’ ettha attho this is
the reason why). — S (in very wide application, covering
proud si Lat. ﬂ'&z.%%w ) watter,

~ir. thine. ofte 0 nslatable a imp o b v
as “this” or “that” S 1.36 (ckena-p sabbo attho
vutto the whole matter is said with one word); J L3151
(ta atthan the matter); 1160 (iman a this); vi.289
(tan atthan pakdsento); PvA 6 (tan atthan pucchi asked
it), 11 (visajjeti explains it), 29 (vuttay atthan what had
been said), 82 (id.). — (b) affair, cause, case (cp. aita?
and Lat. causa) Dh 256, 331; Miln 47 (kassa atthayp
dharesi whose cause do you support, with whom do you
agree?). See also alamattha. — 6. Adv. use of oblique
cases in the sense of a prep.: (a) dat. atthdya for the

+
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3. (Specialised) an ‘ act’ in an ecclesiastical sense;

190 Kamma

= : T Kamboyji

Kamboji it alil meamng & ctym. unexpl'] the plant

Cassia tora wr o alata 22y ("gumba=clagala-
gamba vy, D kinmmoga & tampo? ifor kambo ).

Kamma (1.}  kariman, work esp. sacrificial process.

bor cedhine Cgue - bdgs *men ep. Sk dbaman=Gr.
Coper, Sk Bdiman e Lt nomen) the doing, deed, work
odtgs mwaki Gyee karott) either building (ep. Lit.
TRt U kara to baildY o weaving, plaiting (still in
v ko amd latd”  the intertwining of garlands
witdd crecpers S also o kamma-kara  possibly  orig.
crreprteoved o WWirving, 1. e oserving) ; cp. Lat. texo, to
wenves Nk iakean builder, artisan, & Ger. wirken,
e, weboss Gtammatically karman has in Pali

atmost sHooadbiecpassed into the -a decl., - the cons.
e abl. kamma and kammana gen. dat.
The nom. pl. is both kamma and

frerans o su
Ramaano, Greirare,

ka g,

tngi 1. (lit.)) Acting in a special sense,
1..c.othee, ccc@palion;: dotng-action: -profession. Two
kinds wre goven.at Vin 1v.0, viz. low (hina) & high
talikatebal predeisions. To the former belong the
- asnminr of adekshaka and a-puppbacchaddaka, to the
mtter belong w@migja and gorakkhi.—Kamma as a
profession or Biteness is regarded as a hindrance to the
refvnows e, & wounted among the ten obstacles (see
pahibodha). 3 this sense It is at Vism g4 expl! by
pavaksming oee below 2a).—kassa® ploughing, occu-
pation of e pleaglman, Vism 284 kumbhakira® pro-
fession of @ potlesr | vi.372 stunna® weaving Vism 122 ;
i'v.A 1t pueshita® office of a high-priest (=abstr,
i porshiecant SHA 406 ; vanija® trade Sisv. 40.—kam-
,mana by profession Sn 6so, 651 : kammani (pl.) occu-
pations Sh 263=Kh v.6 (anavajjini k.=anikuli
kammantd Sn :0:). paresan k°n katva doing other
i)l'&rplt's work =being a servant V'vA 299 ; sa® pasutd
bent upon their own occupations D 1.135, cp. attano
k?- kabbdnan Dh 217, kamma-karana-sila work-room
{here . weaving shed) PvA 120,

2. Asung ingeneral, action, deed, doing (nearly
always —") (i) {active) act, deed, job, often to be ren-
dered by the special verb befitting the special action,
hike-civara® mending the cloak VvA 250 uposatha®

_ ubserviag the ‘Sabbath Vbh 422 ; nava® making new,

renovalng, Fepairing, patching Vin 1m.119, 159 (°karotiq

to, make repairs; 1] 1.92: Vism 94, adj. navakammika
ome ocenpicd with repairs Vin 11.15; S L.179 ; patthita®
thedeswwed action {i.-e, sexual intercourse) DhA 11.49 ;
_ karoti to be active or in working, to act:
nige padehi K.k “the clephant works with his feet
M t.3t43 kata® thesjob done by the thieves DhA 11.38
tcorchik. as ady’ kata® cora (& akata °cora) a thief who
has finshed his'deed (& one who has not) Vism 180,
. alsu in special sense @ occasion for action or work, i. e.
necrssity, purpose : ukkiya kamman n'atthi, the torch
does mot work, i5'no good Vism 428. (b) (passive) the
act of being donc (—°), anything done (in its result),
work, often as collect. abstr. (to be trsid. by E. ending
-ing): apaccakitha”not being aware, deception Vbh 85 ;
. dalhi® strengthening, increase Vbh 357, Vism 122
citta® variegated work, mald® garlands, lata® creeper
(-work} -Vism 108 ; ndma® naming Bdhd 83: pa#ha®
questioming; ‘‘ questionnaire " Vism 6. — So in defini-
tions _mifthuriya®=nifthuriyva Vbh 357; nimitta®=
nimitia obhlsa®=obhisa (apparition > appearing) Vbh
353, ~4c) (intrs:) making, getting, act, process (-°).
Often &3l ds abstr. n. with ending -ion or -ment, e. g.
okasa® opportunity of speaking, giving an audience
Sn p. 94; patu® making clear, manifestation DhA
1v.108 andvi®, anuttani® conccalment Vbh 358 : kata®
{adj.) one who has done the act or process, gone through
the experience SnA 355; afijali®, simici® veneration,
honouring (in formula with nipaccakira abhividana pac-
cutthima) D 1m1.83 (=Vin 11.162, 255); A Li123; 11.180;

J. 1.8 210,

proceedings, ceremony. performed by a lawfully con-
suituted chapterof bhikkhus Vin1.49, 53, 144, 3187 i1.70,
93;v.2205q.,; Khus J.P.T.S. 1883, 101. At these formal
functions.a motion is put before the assembly and the
announcementof it is called the Ratti Vin 1.56, after which
the bhikkhus are asked whether they approve of the
motion or not. 1f this question is put once, it is a
inattidutiyakamma Vin 11.89; if -put three- times; a——
natticatuttha® Vin 156 (cp. Vim. Texls 1.169 n3).
There are o kinds of official acts the Sangha can per-
form ; see Vin 1.317 sq. ; for the rules about the validity
of these ecclesiastical functions see Vin 1.312-333 (cp.
Vin T. 1.256-285). The most important ecclesiastical
acts are: apalokanakamma, ukkhepaniya® uposatha®
tajjaniya® tassapapiyyasiki® nissaya®, patififidkara-
niya®, patipucchidkaraniya® patisiraniya® pabbajaniya®,
sammukhdkaraniya®. — In this sense: kamman karoti
(w. gen.) to take proceedings against Vin 1.49, 143, 317
11.83, 200 ; kammag garahati to find fault with pro-—.
ceedings gone through Vin 1.5; kamman patippas-
sambheti to revoke official proceedings against a
bhikkhu Vin 1r1.145.

4. In cpds. :— -Adhitthayaka superintendent of w;(;rk, o

inspector Mhvs 35, 174; 30, 98 ; -&dhipateyya one whose
supremacy is action Miln 288; -arambha commence-
ment of an undertaking Mhvs 28, 21 ; -Araha (a) entitled
to take partin the performance of an “ act " Vin iv.153 ;
v.221; -arama (a) delighting in activity D mw.g7; A
v.2z ; It 71, 79, -dramata taking pleasure in (worldly)
activity D 11.78=A 1v.22, cp. Vbh 381; A ur.116, 173,
293 8q., 330, 449, 1v.22 sq., 33I; V.163; It 71; Ava-
dana a tale of heroic deeds J v1.295; -kara or °kara :
used indiscriminately. 1. (adj.) doing work, or active,
in puriso diso+ pubbutthayi * willing to work "
D 160 et sim. (=DA 1.168: analaso). A 1.145; 11.67 ;
Vv 75%; 2. (n.) a workman, a servant (a weaver ?)
usually in form dasa ti va pessd ti vA kammakara ti vi
Vin 1.243; D ri41=Pug 56 (also °kiri); A 1m.208:
ni.77, 172, Th 2, 340; J 1.57. Also as disi pessi
k°kdra A 11.37=1v.265, 393, and disd k° kira Vin
1240, 272, 1L154; D 1unigr; S ‘1.92 ;—a handyman
J 1.239; Miln 378; (f) -1 a female servant Vin 11.267 ;
‘kdra Vin 1v.224, kiri Dhs AgB=VvA 73 (appl. to a
wifc); -karana 1. working, labour, service ] mr.zig;
PvA 120; DA 1.168 ; 2. the effects of karma J 1.146;
-karand and kirani see below ;" iki

W a® lazy A 1v.93=] 11.348; -kar a
workman, a servant DA 1.8; Mhvs 30, 42; Ndz 427;
a sailor J 1v.139; -garu bent on work Miln 288 : -ccheda
the interruption of work J 1.149; 246; m.270; -jita
sort of action ] v.24 (=kammam eva); -dhura (m. nt.)
draught-work J 1.196; -dheyya work to be performed,
duty A 1v.285=325; cp. ] vI.297; -dhoreyya “ fit to
Lear the burden of action Miln 288 (cp. Mil. trsl.
I1.140) ; -niketavd having action as one's house or
temple ibid. ; -nipphiadana accomplishing the business
J vi.162; -ppatta entitled to take part in an eccles.
act Vin 1.318; v.221; -bahula abounding in action
(appl. to the world of men) Miln 7; -miila the price of
the transaction Miln 334; -rata delighting in business
D 11.78: It 71; -vatthu objects, items of an act Vin
v.116; -vdacd the text or word of an official Act. These
texts form some of the oldest literature and are em-
bodied in the Vinaya (cp. Vin 1.317 sq.; mragy, 176:
v.153, etc.).. The number of officially recognized k°
is eleven, see J.P.T.S. 1882, 1888, 1896, 1g907; k°g
karoti to carry out an official Act Mhvs 5, 207 ; DhsA
399 ; -°p anussdveti o proclaim a k°, to put a resolution
to a chapter of bhikkhus Vin 1.317; -vossagga differ-
ence of occupation J v1.216; -sajja (a) * ready for
action,” i. e. for battle J v.232 ; -saduti ** agreeableness
to work " DhsA 151 (cp. kammaififiatdi & kamyata);
-simin ' a master in action,” an active man Miln 288 ;
-sippi an artisan VvA 2%8; -sila one whose habit it is
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—————fazy-}-vt245-a’-ttan-indolence, laziness Mhvs 23, 21

to work, energetic, versevering Miln 288 ; a® indolent,

-hina devoid of occupation, inactive Miln 288.
L. Applied (prognont) L
r line between the source of the act (i. ¢. the acting

clea
subject, Lthe actor) and the act (either the object or
phenomenon acted, produced, i. e. the deed as objective
phenomenon, or the process of acting, i. e. the deed as
subjective phenomenon). Since the latter {the act)- 15—
to be judged by its consequences, its effects, its mant-
festation always assumes a quality (in its most obvious
characteristics either good or bad or inditferent), and
since the act reflects on the actor, this quality is also
attached to him. This is the popular, psychological
view, and so it is expressed in language, although-reason.
attributes goodness and badness to the actor first, and
then to the act. In the expression of language there
is no difference between: 1. the decd as such and the
doer in character ;: anything done (as good or bad) has
a corresponding source; 2 the—performance—of-the
single act and the habit of acting: anything done tends
to be repeated; 3. the deed with ref. both to its cause

~the cause of something else. As meanings of kamma

and its cHeot: anything done iscaused-and-is-in-itself

we therefore have to distinguish the foll. different sides
of a ** deed,” viz.

{. the deed as expressing the doer's will, i. e. quali-
fied deed, good or bad ; 2. the repeated decd as expres-
sion of the doer's habit=his character; j. the deed as
having consequences for the doer, as such a source
qualified according to good and evil; as deed done
accumulated and forming a deposit of the doer’s merit
and demerit (his ‘“karma’). This pipakammi=a
bad deed, one who has done a bad deed, one who has
a bad character, the potential effect of a bad deed =bad
karma. The context alone decides which of these
meanings is the one intended by the speaker or
writer.

Concerning the analysis of the various semantic
developments the following practical distinctions can

T e L - 3 AR t S
as past=done, meaning deed ' ): o0 e=

be done, .dudy (with kitabba). -2 Subjective
action, characterized by quality, as reflecting on the -
agent. 3. Interaction of act and agent: (a) in sub-
jective relation, cause and effect as action and reaction
on the individual (individual * karma,' -appearing in
his life, either here or beyond), characterized as regards
action (having results) and as regards actor (having to
cope with these results): -(b) in objective relation, 1. e.
abstracted from the individual and generalized as
Principle, or cause and . etfect as Norm of Happening
(universal * karma,'" ing in Sansira, as driving
power of the world), characterized (a) as.cause, (b) as®

consequence, . (c) u;m&mm in the principler
of retribution (talio), (d) as restricted to time.

1. (Objective): with ref. to the Past: kigp kamman
akisi nari what (deed) has this woman done? Pv 1.9%;
tassi katakammag pucchi he asked what had been done
by her PvA 37, 83, etc. — with ref. to the Future: k.
kitabbag hoti I have an obligation, under 8 kusitavat-
thiini D 11.255=A 1v.332 ; cattiri kammaini kattd hoti
“ he performs the 4 obligations " (of gahapati) A 11.67.

2. (Subjective) (a) doing in general, acting, action,
deed : var. kinds of doings enum. under micchijiva
D ti12 (santikamma, panidhi®, etc.); tassa kammassa
katatti through (the performance of) that deed D
11156 ; dukkarag kamma-kubbatan he who of those
who act, acts badly $ r.1g; abhabbo tan kamman
kitum incapable of doing that deed S mr.z25; saiice-
tanika k. deed done intentionally M 111.207; A v.292 8q.{
paminakatag k. D 1.251=8 1v.322. katarag k°n
karonto ahan nirayan na gaccheyyay ? how (i. e. what

doing) shall 1 not go to Niraya? J 1v.340: yag kiiici

sithilag k’y . . . na fapg ~hott- mahapphalay . P
S L4g9g=Dh 3i2="Th 1, 277: kadariya® a stingy action

PvA z5; k. classed—with-sippa--vijja-carana D 1lLis50.

kini k°ini sainmi-nivittha cstablished slightly in what
doings ? Sn 3z4; (b) Repeated action in yeneral, con-
stituting a person's habit of acting or character (cp.
kata 11.1. a.) ; action as retlecting on the agent or ‘bear-
ing his characteristics ; dispusition, character. Esp in
phrase kammena samannigata ‘* endowed with the

«quality of acting in _such and such a manner, being of
tihi dbammeh samanmz=—— —

such and such character ”:
gato niraye nikkhitto ‘‘ endowed with (these) three
qualites a man will go to N."" A 1.292 sq. ; asucind kaya-
k’ena sam’ asucimanussi ' bad people are those who
are of bad ways (or character) ' Nd* 112 anavajja

. kiya-k® sam® A 11.69 (cp. A (v.304): kdya-kamma-

vaci-kammena sam® kusalena (pabbajita) “a bhukkhu
of good character in deed and speech™ D 1.63; kdya
. .. (etc.) -k°sam” bala (and opp. pandita) A 11252
{cp. A oz, mng): visamena kdya (ctc.) -k® sam”®
A _L154=111.129; sivajjena kiya (etc.) -k” sam” A
I1.135 — kammayg vijja ca dhaminy ca siag—jivitan— -
uttaman, etena macci sujjhanti. na gottena dhanena

| viS n3g=s55: M .20z, quoted at Vism 3, where k.

is grouped with vipassand, jhana, stta; satipatihana-as—

‘~main ideals of virtue+ kammana by character, as Opp.

to jacca or jatiya. by birth: Sn 130 104, 599 nihiina®
manussi (of bad, wretched character) Sn 00F : mana-
pena bahulag kiya (etc.) -kammena Aldy=1L33, 131

-and esp. with mettd, as enum. under aparihiniva and

siriniyd dhammi D 8o A r1.288 ;. mettena kiya-
(etc.)-kammena D 11,144 ; 11191 A V.350 5. (c) Par-
ticular actions, as manifestedn various ways, by various
channels of activity (k’-dvari), -expressions of per-
sonality, as by mqn-wordr_‘_a.ni. thought - (kiycna,
viciya, manasd).  Kamma gar’ ifoyiy means action by
hand (body) in formula vacasi manasd kammana ca
Sn 330, 365; later specitied by kiya-kamma, for which
kiya-kammanta in some sense (q. v.), and comple-
menting vaci-k® mano-k®; so -in foll. comb™ : citte
arakkhite kidya-k® pi arakkhitap hoti (vaci® mano®)
A 1.261-8q.; yag nu_kho ahag idagp kiyena k° kattu-
kamo idar me kiya-k® attabyddhdya pi sapvatteyya
.. “whatever deed I am going to do with my hands
(I have to consider:) is this deed, done by my hands,
likely to bring me evil ?" M 1.415; kdya-ivaci- etc.)
kamma, which to perform & to leave (sevitabban and
a®) A Lito=muriso; as anulomika® A 1.106] sabbag
kiya-k°® {vaci® mano®) Buddhassa fhapanuparivattati
“ a1l manifestation of deed (word & thought) are within
the knowledge of Buddha " Nd* 235 yapn lobhapakatag
kamman karoti kiyena vd vaciya va manasid vd tassa
vipikag anubhoti . . . Nett 37; kin nukidyena v° m”>
dukkatag katag what evil have you done by body. word
or thought? Pv 11.1® and freq.: ekiina-tinsa kaya-
kammini Bdhd 49. (d) Deeds characterized as evil
(pipa-kammini, pipani k° papakini k°; pipakamma
adj.. cp. pipa-kammanta adj.). papakamma: n'atthi
loke raho nima p° pakubbato ‘' there is no hiding
(-place) in this world for him who does evil " A 1.149 ]
so p°-0 dummedho jinag dukkatag attano . . . “ he,
afflicted with (the result of) evil-doing . . ."" A 111354
p°-y pavaddhento ibid.; yap p°-p katag sabban tap

* jdha vedaniyan  whatever wrong [ have done | have

to suffer for” A v.jo5; pabbajitvina kivena p°-p
vivajjayi ‘*avoid evilacting " Sn 407 nissapsayay
S undoubtedly there is some evil deed {the
cause of this) i. e. some evil karma Py 1v.16!—papap
kammag: appamattikam pi p° k” katap tag enap
nirayap upaneti *‘ even a small sin brings man to N.”
A 1249, tavd vietag p’ k* katan tvai fieva etassa
vipikan patisapvedissasi '‘ you yourself have done this
sin you yourself shall feel its consequences " M 1. 18u=
A r.139, na hi p? katag k® sajju khiran va muccati
Dh 71=Nett 161 ; yassa p” katag k° kusalena pithiyati
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~ unan takar pabhaseti * he will shine in this world
who covers an evil deed with a good one ™ M 1.j04=
Dle a;3= ' 1,872 p®-ssa k®-ssa samatikkamo * the
avercoming of evil karma ' S 1v.g00; pPssa kssa kiri-
vaya i the, performance of evil” M r37z; p’an
k ini karan bilo na bujjhati ** he, like a fool, awaketh
not, domy sinful deeds " Dh 130="Th 1, 140 papd
p ein kel mrayan upapajjare ** sinners by virtue of
evil deeds go to N.” Dh 307 te ca pesu k“esu abhin-
ham upadissare Sn 140,  -papakani kammani: pranan
k-inay hetu corapg rijino gahetva vividhi kamma-
kdArand kdarenti * for his evil deeds the kings scize the
thiet and have him punished " A 148 ; ve loke prani k”
karonti te vividhd kamma-kirand kariyanti ** those
who do evil deeds in this world, are punished with
varions pumshments " M uniSo=A L.142; k®n karoti
pn kiyena vaci uda cetasd va Sn 232 (=kh 190) ;
similarly Sn 1275 karontd p°n k°n yag hoti katukap-
phatag, ** doing evil which is of bitter fruit " Dh ol =
5 1.s7=Nett 131 ; k-ehi p°chi Sa 215. — In the same
sense : na tan k°y katag sidhu yan katva anutappati
“not well done is that deed for which he feels re-
morse ™ 3 Ls7=Dh o67=Nett 132; aveni-kammin
karontt (with rel. to sangha-bheda) A V.74, adhamnuka-
kammant A L7y, asuci-k*ani (as suggested by 5 and
attributes: asuct, duggandha, ete.) A nzog; sdvajju-
kan:mdm (as deserving Niraya) (0pp. avajja:-saggu)
A 1nz 375 kammiéni dnantarikani deeds which have an
immediate etfect; there are five, enum' at Vbh 378, —
|¢) deeds charucterized as good or meritorious (kusala,
bhaddaka, ctc.) tan k'n katva kusalan sukhudrayan
[ a3z punia-kammo of meritorious (character)
S IL.1g4: kusalehi k°chi vippayutti carati viiiidna-
cariyd Bs .30 kusalassa k®ssa katatti Vbh 173 sq.;
26b8q. 297 s4. ; kusala-k®-paccayini Bdhd 12 ; punia-
kamma, merit, comp* with kapparukkha in its re-
warding power VvA 32 (cp. puinanubhiva-nissandena
“m consequence of their being affected with merit "'
PvA 58} —Cp. also cpds.: kamma-kilesa, k°-tthana,
k*-patha: k°lakkhana k°-samidina.
3. (Interaction)A.in subjective relation : (a) character
ofinteraction as regards action ; action or deed as having
results: phala and vipaka (fruit and maturing) ; both ex-
pressions being used either singly or jointly, either °—or
independ’ ; phala: tassa mayhag atite katassa kammassa
phalag * the fruit of a deed donc by me in former times "'
ThA 270; Vv 47% (= VVA 202); desand . . . k-phalap
paccakkbakirini ““ an instruction demonstrating the
trmt of action " PvA 1 ; similarly PvA 2 - cp. also ibid.
26,49, 5% 82 (v.l. for kammabala). vipaka: yassa k°ssa
- vipikeaa . . . niraye pacceyyasi . . , *“through the ripen-
_.1ng of whatever deed will you be matured (i. e. tortured)

i N'M 1104 ; tassa k°ssa vipdkena saggan lokarp
uppajji “ by the result of that deed he went to Heaven "'
S 1.92; i.255; k-vipika-kovida ** well aware of the
. fruit_of action,” i, e. of retribution Sn 653 ; kissa k-

vipakena ‘‘ through the result of what (action) ' Pv
1,6 inwnd asubhena k-vipikena Nett 160 ; k-vipdka
with ref to avyikata-dhammai ; Vbh 182 ; with ref. to
jhina ibid. 268, 281; with ref. to dukkha ibid. 106;
k-vipdka-ja produced by the maturing of (some evil)
action, as one kind of ibidha, illness: A v.r1o=Nd?
304'; same as result of good action, as one kind of iddhi
(supernatural power) Ps 1r174; -vipdka (adj.). asak-
kaccakatinan kamminag vipako the reaper of careless
deeds A 1v.393 ; der. vepakka (adj.) in dukkha-vepakka
. resulting in pain Sn 537. — ~phala + vipika : freq. in
- form. sukata dukkhatinag kammanar phalan vipiko :
- D1.55=1.264=M 1.401=5 1V.348=A 1.268=1v.226 =
v.265, 286 sq.; cp. J.P.T.S. 1833, 8; nissanda-phala-
bhito vipdko ThA 270 ; tingan k°4nan phalan, tinpag
k-anan ¥ipdko D 11.186 — (b) the effect of the deed on
the doer: the consequences fall upon the doer, in the
majority of cases expressed as Punishment or afflic-
tion: yathd yathdyan puriso kamman karoti tath

tathd tap patisapvedissati “in whichever way this
man does a deed, 1n the same way he will experignce 1t
(in its efiect)” A r249; na vijjati so jagati-ppadeso
vathd thito muiiceyya papa-kamma * there is no place
in the world where you could escape the consequences
of evil-doing " Dh 127=Miln 150=PvA 104, cp. Divy
532 ; so the action is represented as vedaniva, to he
felt; in various combinations: in this world or the
future state, as good or bad, as much or little A 1v.382 ;
the-agent is represented -as-the-intrerrtor; possessor, ot
(theresults of) his action in the old formula: kammas-
sakd sattd k-ddyada k-yoni k-bandhi . . . yan k°p
karonti kalyinan vi papakan va tassa diyada bhavanti
M nn2o3=A 172 sq.=180=v.88~:88 5q. (see also
¢pds.). The punishment is expressed by kamma-
karana (or °kdrana), ' being done back with the-deed,”
or the reaction of the deed, in phrase kamma-karapan
kireti or kirapeti “ he causes the reaction of the decd
to take place " and pass, kamma-karana kariyati he is
alllicted with the reaction, i. e¢. the punishment of his

5

doing.. The 5 main punishments-in-Niraya—see-under——

kdranan, the usual punishments (beating with whips,
¢te.) are enumerated passim, e. g. M wun164, 81, and

Nd? bug. [As regards form and-meaning-Morrisf-PF-S5——

1884, 70 and 1893, 15 proposes kdrana f. “ pain, punish-
ment,” fr. k¥ to tear or'injure, *‘ the pains of karma, or
torture " ; l'rof. Duroiselle follows him, but with no
special reason : the derivation as nt. causative-abstr. ir.
karoti presents no difficulty.] — ye kira bho papakani
k®dni karonti te ditth’ eva dhamme evaritpd vividhi
k-kirand kariyanti. kim anga pana parattha| * Those
who. as you know, do evil are punished with various
tortures even in this world, how much more then in the:
world to come I M 1n11.181; M nrni86=A 1.142; sim.
k°-kdrandni karenti (v. 1. better than text-reading)
S 1v.344: Sdhp 7; Nd* on dukkha. As k-karanan
sagvidahigpsu ] 11.308; kamma-kirana-ppatta one
who undergoes punishment Vism 5L, See also
examples under 2d and M 1.87; A L47; J v.429;
Miln 197.

B. in objective relation: universal karma, law of
cause and consequence. — (a) karma as cause of exist-
ence (see also d, purina® and pubbe katan k°): com-
pared to the fruitful soil (khetta), as substratum of all
existence in kidma, ripa, aripa dhitu A 1.223 (kdma-
dhitu-vepakkaii ce kammay ndbhavissa api nu kho
kimabhavo paiiiidyethd ti 2 No h'etan . . . iti kho
kamman khettar . . .); as one of the 6 causes or
substrata of existence A 111.410 ; kammana vattati loko
kammana vattati paji * by means of karma the world
goes on, mankind goes on " Sn 654; kamma-paccayi
through karma PvA 25 (=Kh 207); k°y kilesi hetu
sapsirassa “‘ k. and passions are the cause of sansara
(renewed existence) ”” Nett 113; see on k. as principle :
Ps 11.78; 79 (ch. vir., kamma-katha) M 1.372 sq. ; Nett.
161 ;180-182; k. as 3 fold : Bdhd 117; as 4 fold M 1215 ;
and as cause in general Vism 600 (where enum? as one
of the 4 paccaya’s or stays of riipa, viz. k., citta, utu,
dhdra); Bdhd 63, 57, 116, 134 5q.; Vbh 366; Miln
40 sq. as a factor in the five-fold order (dhammati
or niyama) of the cosmos : k®niyama DA.on D 11, 12;
DhsA. 272 ; Cp. cpds. : kammaja (resulting from karma)
Bdhd 68, 72, 75; °-vita, birth-pains.i. e. the winds
resulting from karma (calipsu) DhA 1.165 ; DhA 1m.262 ;
k°-nimitta Bdhd 11, 57, 62 ; k°.sambhava Bdhd 66:
k°-samufthina Vism 600: Bdhd 67, 72; see further
cpds. below. — (b) karma as result or consequence.
There are 3 kamma-nidinani, factors producing karma
and its effect: lobha, dosa, moha, as such (tini nida-
nini kammainay samudayiya, 3 causes of the arising
of karma) described A 1.134=263=11.338=Nd? 517;
so also A v.86; 262 ; Vbh 208. With the cessation of
these 3 the factor of karma ceases: lobha-kkhaya
kamma-nidina-sankhayo A v.262. There are 3 other
nidindni as atite andeate naccunnanne chanda A 1.264.
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and 3 others as producing or inciting existence (called
here kamma-bhava, consequential existence) are

b

in ®ena in consequence of k. Miln 276, cp. J.P.T.S. 1886,
146; -Araha see 1.; -dyatana 1. work Vbh 324, cp.

puiiia, apuiia, inejja (merit, demerit and Immova-
bility) Vbh 137=Nd?* 471. —(c) karma as cause-
consequence : its manifestation consists in essential
likeness between deed and result, cause and effect: like
for like ‘* as the cause, so the result.” Karma in this
special sense is Retribution or Retaliation; a-law, the
working of which cannot be escaped (cp. Dh 127, as

——— — —-queoted-above-3 A-{b),-and-Pv-i.7Msace tanpi

kammapn karissatha karotha vi, na vo dukkhi pamutt’
atthi) —na hi nassati kassaci kammag ‘' nobody’s
(trace, result of) action is ever lost’ Sn 666; puiii-
ipufifia-kammassa nissandena kanaka vimane ekika
hutvd nibbatti ** through the consequence of both
merit and. demerit '’ PvA 47; cp. VvA 14, yatth' assa
attabhivo nibbattati tattha tap k°p vipaccati * wher-
ever a man comes to be born, there ripens his action "’
A 1.134; — correspondence between ‘‘light’'’ and
‘“dark’ deeds and their respcctive comscquence are

4 fold : kanha-kamma > kanha vipaka. sukka®, kanha-

,T'

{ —-fipaga in yatha kamm-iipage satte:

ﬂrmh‘“;'a‘,“z.‘“:{cﬂon*—::'kamma'j 111.542 ; CP. ] IV.451, 452.
-dyithana the heaping up of k. Vism 530 : DhsA 267,
268 ; cp: k°) dyohi Miln 214 and J.P.T.S5. 1885, 58.
-avarana the obstruction caused by k. A 11.436=
Pug 13=Vbh 341 (in defin. of sattd abhabbid: kamm-
dvaranena samannagatd, kiles®, vipak® . ), Kvu
341; Miln 154, 155; Vism 177 (=4anantariya-kamima) ;
the beings as
undergoing (the consequences of) their respective
kamma (3B) in form. cavamine upapa”amane hine
panite suvanpe dubbanne sugate duggate . . . paja- ¢
niti (or passati) Vin ulrs5=D 1.82=S n.xz: (214)—
v.266=A 1v.178=Vv.13 (35, 200, 340)=Vbh 344 : abbre-

. viated in M 11,178 ; Nett. (78; see also similar Sn 587 ;

Bdhd 111; -upacaya accumulation of k. Kvn A. 156;

-katha exposition of k. ; chapterin Ps 11.98 ; -kima (adj.)
desirous of good karma. Th 2, 275; PvA 174 a° opp.=
inactive, indolent A 1v.92, PvA 174; -kiriyd-dassana
(adj.) understanding the workings of k. J 1.45; -kilittha

sukka, akanha-asukka: D m.2jo=M 1:380=A 11.230
; so sakena kammena nirayan upapajjati Nd® 304™;
k°-Anubhiva -ukkhitta  thrown, set into motion, by

_ *“for her the fruit of action became like action,

~tion for him has come”’ DhA 1.128;

bad, evil k. Dh 15 (=DhA 1129, expl. kilittha-k°);
-kilesa (z) depravity of action, bad works, there are 4
enum* at D 11.181=J m1.321, as the non-performance

the power of k. PvA 78: sucanita-k-inubhavavanib-

battini vimanini ** created by the power of their result-

of good conduct’” VvA 1%3; k-inubhivena by the
working of k. PvA 77; k°-vega-ukkhitti (same) PvA
284 ; yathi kamm-fipaga ‘‘ undergoing the respective
consequences (of former deeds) aftected with respective
karma: see cpds., and cp. yathd kammarn gato- gone
(into a new existence) according to his karma J 1.153
& ireq. ; see cpds. ; k-sarikkhata *' the karma-likeness,"
the correspondence of cause and consequence: tap
k-s°n- vibhdventan. suvanpamayar ahosi * this, mani-
festing the karma-correspondence, was golden ™
VvA 0; so also k-sarikkhaka, in accordarce with their
deed, retributionary, of kamma-phalan, the resuit of
action: tassa kamma-sarikkhakan kammaphalag hoti
e P -
the consequence was according to her deed. PvA 200;
284 ; 258 ; as nt. : k-s°p pan’assa-udapddi ** the retribu-
] imz03; cp. also

Miln 40 sq.; 65 sq.: 108, — (d} The working and

“exhaustion of karma, its- building up by new karma

" (nava®) and its destruction by expiration of old karma

“constitutes- Arahantship.

‘The flnal annihilation of all result ("kkhaya).
nava > purdna-kamma: as

{purdna).

" aparipakka, not ripe, and paropakka, ripe D 1.54=5

Talso A 1197 Pv w.7ti PvA 1, 45

111.212 ; as pafica-kammuno satini, etc. ibid. ; kiiyo -
purﬁu;uj k°n abhisankhatag (' our bedy is an-accumu-
lation of former karma ) S 11.65=Nd* 680 D; see
Nett 179: and
with simile of the snake stripping its slough (poripassa
k°ssa parikkhipatta . . . santo yathi kammap gac-
chati) PvA 63. —k“-mrodha. _or °kkhaya: so . na
tiva kilan karoti yiva na ta pipakammay vyanti
hoti *“ He does not die so long as the evil karma is un-
exhausted ” A 1141 ; nava-purdnini- k°ini- desis~
simi k°-nirodhan k°-nirodha-giminiii - ca. patipadan
* the new and the old karma I shall demonstrate to you,
the destruction of k. and the way which leads to the
destruction of k."" S 1v.132~A IIL.410; . navinar
k°inan akarand setughatag iti k- kkha.yi dukkhak-
khayo . . . (end of misery through the end of karma)
A1 220=M 11.214 ; same Ps 1.55-57; cp. also A 1.263;
Nd? 411 (expl. as kamma-pariyapa vipika-p®: ‘‘ gone
beyond karma and its results,” i. e. having attained
Nibbina). See also the foll. cpds.: k°-4bhisankhisa,
°ivarana, °kkhaya, °nibandhana.

-Adhikata ruled by karma, Miln 67, 68; °ena by the
inflmence of k. ibid. -Adhiggahita gripped by karma
Miln 188, 189 ; -Anuripa (adj.) (of vipika) according
to one’s karma ] 1u.160; DA 1.37; -&bhisankhira
(3 B) accumulation of k. Nd® 116, 283, 506. -Abhisanda

of sila 1-4 (see sila), equal to papa-kdya-k°; -kkhaya
(3 B) the-termination, exhaustion of the mﬂuence of k. ;
its destruction: sabba-k°-kkhayan patto vamutto-
upadhi-sankhaye S 1.134; as brought about by neugral,

indifferent kamma: D mn2jo=A 11.230 sq.; 1.93,
DhsA 89 ; -ja (3 B) produced by k. J 1.52 ; as gfie mode
of the origin of disease Miln 135; Nd* jo4*/appl'. to

all existence Miln 271 ; Vism 624 (kammajah dyatapa-
dvira-vasena pikatap hoti); appl? to ripa Vism 451,
614 ; appl. to pains of childbirth (°vatid) J 1.52, DhA 1.165;
a’ not caused by k., of dkdsa and nibbana Miln 268, 271 ;
-tthina (2) 1. a branch of industry or occupation, pro-
fession, said of diff. occupations as farmer, trader,
householder and mendicant M 11.197; A v.83. 2. occa-
sion or ground for (contemplating) kamma (sec thina
1I.2. ¢.), kamma-subject, a technical term referring to
the-instruments of meditation, esp. objects used by
meditation ta realize impermanence. These exercises
(" stations of exercise "’ Expos. 224) are highly valued
as leading to Arahantship DhA 1.8 (yiva arahattap
kamma-tthinag kathesi), 96; PvA 98 (catu-sacca-
kamma-tthina-bhivani meditation on the 4 truths
and the objects of meditation). Freq. in phrase kam-

-matthine anuyutto (or anuyoga-vasena) na cirass’'eva

drahattan pipuni: J u1.36 ; Sasv 49 ; see also J 1.7, 97,
182, 303, 414; Sdhp 493. These subjects of meditation
are given as 38°at DhsA 168 (cp. Cpd. 202), as 32
(dvattins' akira-k°).at Vism 240 sq., as 40 at Vism
110 sq. (in detail); as pafica-sandhika at Vism 277;
some of them are mentioned at J 1.116 ; DhA 1.221, 336;
Vg0 ; -°7 anuyudifati to give oneself up to meditation
Sasv 151; PvA 61; -°n ugganhdii to accept from his
teacher a. particular instrument of meditation Vism
277 sq. (also °assa uggaho & ugganhana); KhA 40;
DhA 1.9, 262 ; 1v.106; PvA 42; -°n katheti to teach a
pupil.how to meditate on one of the k° DhA 1.8, 248,

* 336; PvA 61; -°n addsi DhA 1v.106 ; “ganhdli ] 111.246;

Vism 89 ; °ﬁukklmna instruction in a formula of exercise
DhsA 246 °ddyaka the giver of a k-tth® object, the
spiritual adviser and teacher, who must be a kalyina-
mitta (q. v.). one who has entered the Path; Vism 8g;
Bdhd 89, g1, cp. Vism 241 ;.-tthinika a person practising
kammatthina Vism 97, 187, 189 ; DhA 1.335; -tappana
the being depressed on acct. of one's (bad) karma
DhA. 1.150. —-diyadl (3 A (b) and cp. °ssaka) the
inheritor of k., i. e. inheriting the consequences of one’s
own deeds M 1.390; Miln 65=DhsA 66; -dvira ** the.
door of action,” i. e. the medium by which action is
manifested ' (by kiiya, vaci, mano) (s. 2b) J 1v.14;
KvuA 135; DhsA 82 ; Bdhd 8 ; -dhdraya name of a class
of noun-compounds Kacc 166; -nidnatta manifoldness
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of k. DhsA 04 (alvo -pindkaraga_ib.). =mibandhana |  cyvery Leing has his very own karma A 111.156 ; Dhs 1366 ; B

(3 13) bound to k. (: rathass"ini va ydyato. as the linch-
pin to the cart) Sn 054 -nibbatta (3 1) -produced
through k. Miln 208; DhsA 3br; -nimitta the sign,
token of k. DhsA 411 ; -nirodha the destruction of k.
see 3 B (d)); -paceaya the ground, basis of karma
Vism 538; KvuA 101 °paccayena by means of k.
J viros, Vism 538; (adj.) J v.271, DhsA 304; -pati-
sarana (a) having k7 asa placeof reluge oras a protector|
J vi.toz; Mila 65; cp. DhsA 66 ; -patibdlha strong by
k. Miln 301: -pathd (2 b) pl. the ways of acting (=sila
. v.), divided into kusala (meritorious, good) and
akusala (demeritorious, evil) and classified according to
the 3 manifestations into 3 kdya® 4 vaci®, 3 mano’,
altogether 10; so at Vin v.138, S 1108, A v.57, 2685
as kus® and akus® at D nnyi, 269, 29u; as 7 only at
S 11.167+ as akus® only at A v.54, 206 ; Vbh 391; Nett
43; Bdhd 129, 131 “ppatta having acquired the 1u
items of (good) action Sdhp 56, 57. -phala [3 A (a)) the
fruif of k., the result of-(formerly})-periormed-actions—|
J L350 VvA 39, PvA 1, 26, 52; ®-upafivin 1. living
on the fruit of one's labour (ad I) J 1v.160; — 2. living

"~ being workable, Treadimess; of kdva-Phs—y6of-vedani;

Vbh 324, “ta as adj. ; qualifying dina, i. e. the know-"

ledge or the individual, specilic nature of karma Dhs
1300, Vbh 323.

Kammaka (adj.) {fr. kammaj connected with, depend®

on karma Miin 137 (a%).

| Eammaniya, “iya & kammaiida (adj.) ' workable” fit

for work, dexterous, ready, wieldy. ™ Often of —citta———

‘“with active mind " in- formula vigatapakkilesa
mudubhita k° thita dnejjappatta D 1.76, etc.=M 1.22=
Pug 68; S nr.232; vz, 233; A 1.g; DhA 1.289 ; Bdhd
o1, expldt at Vism 377 (°iya). Further of citta
(mudui ca kammaidiai ca pabhassarait ca) A 1.257

" (réads “iyai)=Vism 2477 of upekhi and sati Nd? 6ot

cp. Bdhd 1uy4; of kidya & citta Bdhd 121. Said of a
lute= workable, ready for playing A 111.375=Vin 1.182.
Of the body A 1v.335. —a® not ready, sluggish A
1v.333; Vism 146. — kammaiifla-bhdva the state of

etc., Dhs 326, of citta DhsA 130, see next ; a° unworkable
condition DhsA t30.

-bandhu having k. as one’s relative, i. e. closely ting io
one’s karma (see °ssaka) Th 1, 496; cp. | vi.iov, etc.
-bala the power of k. J vrio8; PvA 82. -bhava
[3 B (b)] karmic existence, existence through karma

Vbh 137: DhsA 37: -bhéimi 1. the place of work
J ungrr; 2. the ground of actions, i. e. the field of
meritorious deeds Miln 229 ; -mila (good) k. as a price
(for long life, etc.) Miln 333, 334, 341; -milaka pro-
duced by k. Miln 134 ; -yoni having k: for matrix, 1. e.
as the cause of rebirth Miln 65; DhsA 66. -lakkhana
"having. k. as distinctive characteristic A 1.102;
" AA 370; rvagga name of section in Nipdta IV of An-
guttara (Nos. 232-238) A 11230 sq.; -vavatthina the
continuance of k. DhsA 85; -vdda (a) holding to the
-view of {the power and efficacy of) k. S 11.33 sq.; A
1.287 (+ kiriyavada, viriyavdda); -vadin believing in
k. D ri1s; Vin 1.71; J vi.60; -vipika (3 A (a)] the

ripening of k., the result of one's actions (see above)
Vbh 106, 182, 268, 281; as one of the four mysteries
(acinteyydni) of Buddhism at Miln 189. —°ja produced
as a result of k.: D 11.20; Mhbv 78; Ps 1.174, 213;
Miln #35; Vism 382 (appl® to iddhi); concerning
disease as not produced by k., see A v.110; Miln 134,
135;- AA 433, 556. -visuddhi meritorious karma
Dh 16 (=Dh 1.132); -visesa variety or difference of k.
DhsA 313 -vega the impetus of k. PvA 284; -sacca
(adj.) having its reality only in k.; said of loka, the
world A 11.232. ' -samidina (2) the acquisition of ways
of acting, one’s character, or the incurring of karma,
either as micchaditthi® (of wrong views) or sammi-
dithi (conforming to the right doctrine), so in yathi-
kamm-ipaga passage (q. v.): D m1.96; M 1.7v0; 1r.178,
179; four such qualities or kinds of karma enum. at
Nett 98 ; of Buddha’s knowledge as regards the quality
of a man's-character: S v.304; A 111.417 3q.; Ps 1,174 ;
" Vbh 338; -samirambha [3 B (a)] having its beginning
in k.; said of loka, the world of men; with °ghdyin:
lasting as long as the origin (cause) of k. exists A 11,232 ;
-samutthina (3 B (a)] rising from k. Miln 127 ; DhsA 82 ;
Kvn 100 ;" -sambhava produced by k. Mila 127 ; -sarik-
khaka [see above 3 B (c)] similar or like in consequence
to the deed done DhA 111.334 (°vipika). -sarikkhati
(doJ the likeness between deed and result; -sahiya
“ companion to the deed,” said of thought DhsA 323 ;
-socana sorrowing for one's (bad) deeds DhA 1.128.
~(s)sska {3 A (b), q. v.] (a) one wihose karma is his own
property, of his own k. M m.zo3, etc. (in
phrase k.. kamma-diyida, kamma-bandhu, etc.; cp.
Vism 301); J 1v.128; Miln 65; DA 1.37=who goes
according to his own karma (attano k°anurdpay gatin
gacchanti, n’eva pitd puttassa kammena gacchati, na
putto pitu kammena . .. ); der. °4 the fact that

according to the result -of -former—deeds—A —H435-

Esmmadiatd (f.) [abstr. fr_.—l;l_'eg._]_\\_rorkableness, adapta-

bility, readinéss, applto the wood of-the sandal tree- -

(in simile) A 1.9; said of kiya and citta in connection
with kammaiiattap k°bhivoe k°muduti: Dhs 46,
47=326=641=730; cp. Dhs 585 ; similar Bdhd 16, 20,
71; DhsA 136, i51 (= kammasiduti) a® unworkableness,
inertness, unwieldiness, sluggishness Miln 300 ; Nett 86,
108, cp. Dhs 1156, 1236; DhsA 255; expld as citta-
gelaiinan DhsA 377 as cetaso linattang Vbh 373.

Eammsanta [Sk. karminta; kamma+ anta, cp. anta 14.]

1. doing, acting, working; work, business, occupation,
profession. paticchanna® of secret acting Sn 127=
Vbh 357 as being punished in Niraya A 1.60 ; S1v.180;

as occupation esp. in pl. kammantd: S v 45=135;

DhA ‘1.42 (kammanti nappavattanti, no business pro-
ceeds, all occupations are at a standstill); anikula®
Sn 262=Kh v.5; abbhantari k° uppi ti va, kappasa

ti vi as housework, falling to the share of the wifs

A 1m.37=1v.365; khetta® occupation in the field-
A 1y7;seealso D 1.91: M L7; S1.204; Miln 9, 33;

and below ; as place of occupation: Sn p. 13, PvA 62,
Phrases: °p adhifthati to look after the business A .~

L115; PvA 141 ; jahati give up the occupation Sv.324;

PvA 133; °p payojeti to do or carry on business D -

71 1175 111.66,-95; A L1.57; °n pavatteti-to set a

bysiness on foot PvA 4z (and vicdreti: PvA 93); °p

sapvidahati to provide with work A 1v.269=272.
Mhvs vr.16. —2. deed, action in ethical sense=
kamma, character, etc., Kh 136 (k®*=kamma); pipa®
doing wrong Pv 1v.81; 1v.16!; J vi.104 (opp. puiiia®);
as specified by kiya® vaci *mano® A v.292 3q.; VvA 130
(in parisuddha-kiya-kammantati); dhammiki k°i
M 11191 ; ikinna-k® (evam-) of such character S r.204;
kurira-k°® (adj.) of cruel character A 111.383=Pug 56
(in def. of puggalo orabbhiko) ; sammi® of right-doing,
opp. micchi®, as constituting one element of character
as pertaining to *“ Magga " (: q. v.) D 11.216; S 1.168 ;
v.i; Anng4it; Bdhd 135; expl. as kiya-kamma (=sila
1-3) at S v.9=Vbh 105; Vbh 235; as kiya-duccaritehi
arati virati . . . Vbh 106. -

-Adhitthiyika superintendent of work DhA 1.393;

-fthina: 1. the spot where the ceremonies of the

Ploughing Festival take place J 1.57; 2. the common
ground of a village, a village bazaar J 1v.306; -disa a -
farm-servant J 1.468; -bheri the drum announcing the
(taking up of) business DhA 111.100 ; -vipatti * failure of
action,” evil-doing A 1.270 opp. -sampadi ** perfection of
action, right-doing’* A 1.271; -sagvidhina the providing
of work D 111.191 (one of the 5 duties of the gahapati).

Kammaatika (adj.) [fr. kammania] 1. a business manager

J 1.227. — 2. a labourer, artisan, assistant J 1.377.
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-masika 2 months old or growing for = months (of hair)
Vin 1m.107; -vagga consisting of two Vin 1.558 ; -vassa-
2 vears old Vin .59 : -vidha twofold. instr. duvidhena |
M oint.43 sq. : ote. — Derivations from du® see sep. under
duka (dyady, dutiya (the. sccond), & the contamination
forms dubha (to) & dubhaya (for ubha % ubhaya).

[1L. dva (& reduced dva), base in numeral comp"

[ 1316 DhA 12T (%accayena id., gloss: katipah’-
_accayenaj; DA nigo (°p) z15; VvA 4.
Dvihika (adj.) every other day M r1.7g.

Dvihitika (adj.) ‘du-ihitika, of du'+ ihati] to be gained
or procured with difficulty (i. e. a livelihood which is
hardly procurable), only in phrase ** dubbhikkha d.

only - dvatikkhattun-two-or-three—times——t-snh—DH A
1033, 264; DhA tv. 38 dvadasa twelve (on meaning of
this & {oll. numerals sec above A [I. & [11.) J ur.8o;
viLtih; DhA 188 11210 Vva 1506, 247 ete.: °yoja-
nika | .125; 1v.400 ; dvavisati (22) \'vA 139 ; dvattigsa
(32) Kh.i. (FkAra the 32" constituents of the body);
PPhA 188 VA 39 etc.; dvacattdlisa (42) Nd? 15
\ism Sz dvasatthi (N2 2710 & dvatthi (02) D L5}
5 nnzor: PALLi62); dvanavuti {92) PvA 19, 21,
—- Nofe. A singular case of dva as adv. = twice is in
dvahang Sn i,

"~ Dvikkhattup {adv.) (Sk. *dvikrtvab] twice NdZ on S5 1110
(=dva); Nd2 296 (jayati dijo). See dvi B L[ .,

R — ~Dvitti (pl”)’ Sk, Aviera see vt TWTETY b

{perhaps we shauld read .tad_,,\titm'x}j__\t'ir;disch; Mara_ |

& Buddi 108),

Dvidh& (num. ady.) rSk. dvidhi, sece dvi B3 I, 27 in two
parts. in two M Lrrg; J 1253 (karoti), 254 (chindati),
208 (idh); wEY8r: iviior (jita disagreeing); vr.3nR
(bhindati). “Seealsg dvedha & dvelhaka,

-gata gone &0 picces J v.ro7 : -patha a twofold way.
acrossing ;-only. fig. doubt Simn108: M L1423, tgg; Ud
. See al$o dvedhipatha,

' -Dviha.(adv.) [Sk. dvis-ahnah : see dvi B
«dvihena 1n 2 days S Lo
M LSS ot - _
~tiha 2 or 3dlays (°g adv:) (om meaning cp. dvi
G o L Do el Pastaiccayona after fery days) ¢

-~ e i T e

[.2"] two days:
dviha-mata 2 davs dead

._;,'Mb-ﬂ“":h)ﬁ"a iy

e 2 = = - - e I b e vl e o' 5
e e s o e e
it - Ne . s i e

o
-

BRI s e
8 T -

35 g v Ll e = e ol IR
T . > g - p:.r e o e = S
PEC TSN - 5o ¥ LR b
< e g i e 3 ?

<% . P

- Dhagssti [Ved. dhvapsati tofall to dust, sink down, perish ;

L R 1.1 nﬂ.‘m‘&pum& cp. Sk. dhiisara ** dusky "' ; |
ras Ags. dust; Gers & dunst; E. dusk- & dust;. prob.-.
© alsoLat furc] to fail from, to be deprived of (c. abl).
to be gone D 111184 (with-abl. asma loka dh.) A n.67;
v.g6. 77: Tt 11 Th 1, 225, 610; J 111260, 318, 441, 457;
iv.611; v.218, 375. — Caus. dhanseti [Sk. dhvansayati,
but more likely =Sk. dharsayati (to infest, molest=
Lat. infestare. On similar sound-change P. dhans®>
Sk. dhary cp. P. dapseti> Sk. darfayati). Caus. of
dhyynoti to be daring, to assault cp. Gr. fdpae; auda-
cious, bold, Lat. festus, Goth. gadars=E. dare; Ohg.
gitar] to deprive of, to destroy, assault, importune
D rarr; 8 mriz3; Sn 591; J nr.3s3; Miln 227; Sdhp-
Tl

352. 434- Cp. pa°, pari®.
Dhr.l (n.-adj.) [Sk. dhargana] destroying, bringing to
. Tuin_only in kula® as v. 1. to kula-gandhana (q. v.) at
= It 64; and in dhagsanatd at DhA 111353 in expl® of
i ._dhggn (q. v.). -

Dhagsi# (adj,-n.) [Sk. dharsin to dhrgpoti, see dhanseti]
obtrusive, bold, offensive M 1.236; A 1.182: Dh 244

f-=DhA 11353 paresan gupan dhansanatiya dh.).

Dhanks (Sk. dhvinksa, cp. also dhunksi] a crow S r.207;
11258 ; Sn 271 =Nd? 430; J 11.208; v.io7, 270; V1.452;
Pv 1ir.5* (=kika PvA 198); VvA 334.

Dhaja (Sk. dhvaja, cp. Ohg, tiaoh * cloth " (fr. *dwdko)] a
flag, baanner; mark, emblem, sign, symbol Vin 1.306

setatthika saldkavittd,” of 2 famine Vin 16, i35, 87
V235 5 1vi323. . On the term & its expl by Ddhgh.
(at Vin rre268 - dujjiviki ihi i . . . dukkhena ihitan
ettha pavattati ti) see Kern, Toev. r.r22. — Note.
Pdhgh's expl' is highly speculative, & leaves the
problem still unsolved. The case of dut appearing as
du-+and not as dur-) before 1 vowel is most peculiar;
there may be a connection with druh (see duhana), which
is cven suggested by vv. Il at S v.223 as dihitika=
duhitika (q. v.).

ve &-Dveseeduili x5

Dvejjha (adj.) iSk. dvaidhya ; cp. dvi B3 I. 5] divided, two-
fold, only in neg: advejjha undivided, certain, doubtless ;

simple, sincere, uncontradictory A 1403 J 1v.77; P
N30 {4 advethaka) ;- Miln 141. -— Cp. dejjha. -

s

Dvedha (acdv.) [Sk. dvedhai, cp. dvidha] in two J v.203, 206 4
("sira); DIA trso (bhijji: broke in two, broke asunder).

Dvejjhata (f.) [fr. prec.] in a® undividedness J v.76.

Dvedhdpatha icp. dvidhi & dvi R 1.5] (a) a double, i. ¢. a
branching road ; a cross-road DhA 1.192; Miln 17. —
(b) doubt Dh 282 ; Dhs 1004, 1161 Vism 313.

Dvelhaka (nt.) 'Sk. *dvaidhaka fr. adv. dvidhi, cp. dvi
13 . 51 doubt Vin 1r.3og; Dhs Tang, 11610 ; DA 1.68;
DhsA  259; “citta uncertain DvA 13; %jata in doubt
Vin nrzog: I nuriy sq.; zro. — advelhaka (ndj.)
sure, certain, without doubt Nd? 30 (+ advejjha).

A0 e Dh.

(titthiya®: outward signs of); m.22 (gihi®); S 1.42;
.280; A-11. 51; 1184 sq. (panna®); M r.139 (id.);
- Anviyg (dhamma ); ] 1.52 (+ patakd); VvA 173 (id.);
~ +} 1.65 (arahad *;}Th 1.061 ; J v.49=Miln 221 ; Jv.s09;
vi.499; Nd! 170; Vv 36!, 64 (subhisita®=dhamma®
VvA 284); Dhs 1116, 1233; Vism 469 (+ patika, in
comparison) ; PvA 282; VvA 31, 73; Miln 21; Sdhp
428, 504. Cp. also panna.
-agga the top of a standard S 1.219; A 111.89 sq.; Pug
67, 68; Vism 414 (°paritta). -ilu adorned with flags
Th 1, 164=] 11.334 (: dhajasampanpa Com.); -dhata
won under or by the colours, taken as booty, captured
Vin1m.13g, 140 ; Vism63. -baddha captured (=°3hata)
Vin 1.74 (cora).

Dhajinl (£.) (Sk. dhvajini, {. to adj. dhvajin] * bearing a
standard,” i. e. an army, legion Sn 442 (=seni SnA 392).

Dhaiifia? (nt.) [Ved. dhinya, der. fr. dhana] grain, corn.
The usual enum® comprises 7 sorts of grain, which is
howcver not strictly confined to grain-fruit proper
(“com ) but includes, like other enum®, pulse &
sceds. These 7 aresili & vihi (rice-sorts), yava (barley), -
godhuma (wheat), kangn (millet), varaka (beans),
kudriisaka (?) Vin 1v.264 ; Nd® 314 ; DA 1.78. — Nd? 314
distinguishes two oategories of dhafifia: the natural
(pubbanna) & the prepared (aparanna) kinds. To the
first belong the 7 sorts, to the second belongs siipeyya
(curry). See also bija-bija. — Six sorts are mentioned
at M 1.57, viz.'sali, vihi, mugga, misa, tila, tandula. —
D 1.5 (2maka®, q. v.); A 11.209 (id.); M L1so: A m3z
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(+dhana); Th 1, 531; Pug 58; DhA 1.173; VVA 99; |
PvA z9 (dhanay va dh °p va), 198 (sdsapa-tela-missitag),
278 (sappi-madhu - tela - dhafiiddihi vohdiran katva).
— dhafifiag dkirati to besprinkle a person with grain
{for good luck) Pv 11154 (= mangalan karoti PvA 198,
see also mangala). = ;
-dgira a store house for grain Vin 1.240; -pitakafa
basket full of grain DhA 11i.370; -risi a heap of g.

[

-kalapa bow & quiver Vin 1m.rgz: M 1.86; 11.99;

A L9y PVA 1547 =kira—a—bow maker-Miln- i

-kdrika N. of a tree J v.q2u; -kdrin =prec. ]| v.422
{="patali); -ggaha an archer D 1.51; A 11.48; 1v.107:
J u58, 356; 11.87, 88; 220 (dhanuggaha) J unzzz;
v.129 (where 4 kinds are enumd) ; Vism 1350 (in simile);
DA L156; -takkari (f.) a piant J vi.535; -patali M. of
a tree J v.422; -lakkhana prophesying from marks on a

A 1v.163; 170 -samavipaks grain for sowing, not more
& not less than necessary to producs grain M 1.451.

Dhaiifia® (adj.) [Sk. dhanya, adj. to dhana or dhinya.

Semantically cp. dlhiya] “ rich in corn,” rich (see dhana) ;
happy, fortunate, lucky. Often in comb® dhana-
dhaiifia. — DhA 1.175; 111464 (dbadifididika one who
is rich in graids étc., 1. e. lucky) ; DhsA 116. — dhaifia-
puiifia-lakkhana a sign of future good fortune & merit
PvA 161 as adj. endowed with the markof . . . Jv1.3,
See also dhdniya. i

Dhata (Sk. dhrta, pp: of dbarati; cp. dhara-&-dhareti] |

1. firm, prepared, ready, resolvéd A 111.114; Divs v.52.
— 2. kept in mind, understood, known by heart Vin

bow. DD 1.9

1ur.180; D 1.7; A nL7s; v.203; J vi4r; Miln 229;
DA 1.86. : : :

Dhanta [Sk. dhvinta in meaning of either dhvanita fr.

dhvan to sound, or dhamita fr, dhmid to blow, _see

~dhameti] blown, sounded A 1.253; | 1.383, 284, - —
Dhama (-°) (adj.) [Sk. dhama, to dhamati] blowing, n. a

blower, player (on a horn: sankha®) D r.251; S 1v.322.

|_Dhamaka (-°) (adj.) one who blows Miln 31 ; sce vapsa’®,

sankh®, singa®,

Dhamati [Ved. dhamati, dhmd, pp. dh amita & dhmata, cp.

Ohg—dampf‘“steam ] to_blow, to_sound (a_drum) -
& }

Dhbanuka (at.) [Sk. dhanugka] a (small) bow Vin 1r.10:

11.95 ; A 1.36. -

Dhana (nt.) [Ved. dhana ; usually taken to dh& (see dadhiti)

as * stake, prize at game, booty,” cp. pradhina & Gi.
fipa; but more likely in orig. meaning * grain, posses-
sion of corn, crops etc.,’ cp. Lith. diina bread, Sk.
dhini pl. grains & dhaiiia =dhana-like, i. e. comn,
grain] wealth, usually wealth of money, riches, trea-
sures. 1. Lit. D1.73 (sa’); M 1n.180.; A1r.222 ; 1v.4 8q. ;
Nd? 135 (+ yasa, issariya etc.) Th 2, 464 (+ issariya);
J 1225 {pathavigatay karoti: hide in the ground), 262,
280; 1m.112; 1v.2; Sn 60, 185, 302; Pv 11.619; DhA
1.238. Often in comb* addha mahaddhana mahibhoga
to indicate immense wealth (see agdha) PvA 3, 214 etc.
(sec also below °dhailfia). — 2. fig. Used in the ex-
pression sattavidha-ariya-dhana * the 7 fold noble
treasure " of the good qualities or virtues, viz. saddha,
cdga etc. (see enum? under ciga) D 111.163, 164, 251;
VvA 113; ThA 240. —
-agga the best treasure (i. e. the ariya-dhana) D
111,164 ; -atthika wishing for or desiring wealth Sn g87;
-isd craving for wealth; -kkita bought for money
DhA 11.3, -thaddha proud of wealth, snobbish Sn 104 ;
~dhafifia, usually Dvandva.cpd. “ money & money's
worth,"” but as adj. (always in phrase pahiita®) it may

 be taken as Tatpuruga ' rich in treasures,” otherwise

** possessing money & money's worth'"’ cp. pahiitadhana-
dhaiiftava % I.3. yAs n. Pv r1™; m.i10%; PvA Go;
Miln 2, 280; as adj. freq. * pahiitadhana-dhaiifia "
Vv 6313=Pv 11.6!1; PvA 97. Thus in ster. formula of
addha mahaddhana etc. D 111.163 3q.; S .71 ; A 11.86;
-pardjaya loss of money, as adj. appl. tq kali: the dice
marking loss in game Sn 659 ; -lobha * greed of gold
J 1v.r; -lola=lobha ] 11.212; -viriya wealth & power
Sn 422 ; -hewu for the sake of wealth Sn 122.

Dhanatts (nt.) [Sk. *dhanatvan] being bent on having

money J v.449. . .

Dhanavant (adj.) [Sk. dhanavant] wealthy Nd? 462 ; J 1.3.
Dhaniyati [Denom, to dhana] to desire (like money), to

wish for, strive after M 1.260 (perhaps better to be read
vaniyati, see formula under alliyati, and note M 1.552).

Dhanika [Sk. dhanika] a creditor, Th 2, 443, ThA, 271 ;

PvA 276. Cp. dhaniya.

Dhanita [Sk. dhvanita, pp. of dhvan, cp. Ags. dyn noise =

L. din; Ags. dynnan to sound loud] sounded ; as nt.
sonant (said of a letter) Miln 344.

Dhaniya -dhanika Vin 1.76.
Dhanu (nt.) (Sk. dhanus, to Ohg. tanna fir-tree, also oak,

orig. tree in general, cp. diru] a bow M 1.439; J 150, 150 ;
.88, 1v.327; PvA 285, ‘

_to kindle (by blowing), melt. smelt, singe A 1

i A e =344
v.ibg; J 1283, 2847 vigg1 ] NdA' 4787 Miln 262, —
ppr. dhaména S 1.106; Miln 7. — Caus. dhameti to

. blow (an instrument) | ir.110; Miln 31, and dhamapeti
- to cause to blow or kindle DhA 1.442. — pp. dhanta &

dhanita (the latter to dhvan, by which dhamati is in-
lluenced to a large extent in meaning. Cp. uddhana),

Dhamadhamiyati [cp. Sk. dadhmati, Intens. to dhamati]

to blow. frequently,. strongly or incessantly Miln | 17.

Dhamani (f.) [Sk. dhamani, to dhamati, orig. a tube for

blowing, a tubular vessel, pipe] a vein Th 1, 408,
Usually in cpd. : -santhata strewn with veins, with veins
showing. i. e¢. emaciated (: nimmansa-lohitatiya sira-
jilehi' vitthatagatta I’'vA 68) Vin nniio; J w371,
v.09; Dh 395 =Th 1, 253=Pv 11.1'%; Pv 1v.10! : DhA
1.209, 367; 1v.157; ThA 80. So also in Jain Pk. * kisa
dhamanisaptata ": Weber, Bhagavati p. 289 ; cp. Lal.
Vist. 220. — Also as °santhatagatta (adj.) having veins
showing all over the body for lack of flesh Vin 155
HL140; M1nrzr; J 1.346, 11.283 ; ThA So.

Dbamma* (m. & rarcly nt.) [Ved. dharma & dharman, the'"

latter a formation like karman (see kamma for expl"
of subj. & obj. meanings) ; dhr (see dhareti) €o hold,
support : that which forms a foundation’and upholds=

Lith. derme (treaty), cp. also Sk. dhariman form. con-
stitution, perhaps--Lat. forma, E. form] constitution
etc. A. Definitions by Commentators: Bdhgh gives a
fourfold meaning of the word dhamma (at DA 199 =
DhA 1.22), viz. (1) gune (saddo), applied to good conduct ;
(2) desandyan, to preaching & moral instruction:
(3) pariyattiyap, to the g fold collection of the Buddh.
Scriptures (see navanga); (4) nissatte (-nijjivate), to
cosmic (non-animistic) law. — No. 1 is referred to freq.
in cxpl* of the term, c. g. dhammiko ti nidyena samcna
pavattati ti DA 1.249; dhamman ti kiranap fidyan
PvA 211 as patipatti-dhamma at VvA 84: No.3e g
also at PvA 2. Another and more adequate fourfold
definition by Bdhgh is given in DhsA 38, viz. {r) pari-
yatti, or doctrine as formulated, (2) hetu, or condition,
causal antecedent, (3) guna, or moral quality or action,
() nissatta-nijivata, or * the phenomenal " as opposed
to **the substantial,” *‘ the noumenal,” * animistic

cntity.” Here (2) is illustrated by hetumhi nanay
dhammapatisambhida : “ ay ic knowled j‘m#
ma’s means insight into antecedent™!

Vibh 293, and see Niyama (dhamma®). Since, in the
former fourfold definition (2) and (3) really constitute
but one main implication eonsidered under the two
aspects of Doctrine as taught and Doctrine as formu-
lated, we may interpret Dhamma by the fourfold

. constitution. Cp. Gr. Opirog, Lat. Armuk & fretus;
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connotation :—doctrine, right, or righteousness, con-
dition, phenomenon. — For other cxegetic definitions
see the Com* & the Niddesa, e. g. Nd! 94 ; for modern
expl” & analyses see e. g. Rhys Davids, Buddh. India
pp. 292-4; Mrs. Rh. Davids, Buddhism (1912) pp. 32 sq.,
117 8q., 235 sq. ; Dhs. trsl, XXX111. 5q. ; and most recently
the exhaustive monograph by M. & W. Geiger, Pdlr
Dhamma, Abhandlungen der Bayer. Akademie
xxx1. 1 7 Miinchen 1920 ; which reached the editors too
late to be made use of for the Dictionary.
3. Applications and Meaning.—i. Psychologically ;
- * mentality "' as the constitutive element of cognition
& of its substratum, the world of phenomena. [tis that
which is presented as ‘‘ object” to the imagination
& as such has an effect of its own:—a presentation
( Vorstellung), or ideas, idea, or purely mental pheno-
menon as distinguished from a psycho-physical pheno:
menon, or sensation (re-action of sense-organ to sense-
stimulus). The mind deals with ideas as the éye deals
- with forms:-it-is the abstraction formed by mano, or
mind proper, from the objects of sense presented by
the sense-organ when reacting to external objects,
Thus caklkhu * faculty of sight " corresponds to ripa
** relation of form ™ & mano ' faculty of thought "
(citta & ceto its organ or instrument or localisation)
corresponds  to dhamma ' mentalized " object or
“idea " (Mrs. Rh. D. ' mental object in general," also
“state of mind ") — (a) subjective : mental attitude,
thought. idea, philosophy, truth, & its recognition
(anubodhi) by the Buddha, i. e. the Dhaiama or world-
wisdom = philosophy of the Buddha as coatained &
expounded in the Dialogues of the 5 Nikiyas (see
below C.) — Note. The idea of dhamma as the inter-
preted Order of the World is carried further in the
poetical quasi-personification of the Dh. with the
phrase " dhammaja dh-nimmita dh-dayida” (born of
the Norm, created by the Norm, heir of the Norm ; sce

under cpds. and Dhammata ; also s. v. Niyama). That

- which the Buddha preached, the Dhamma «ar' eEaxny,
was the order of law of the universe, immanent, eternal,
- uncreated, not as interpreted by him only, much less
invented or decreed by him, but intelligible to a mind
of his range, and by him made so to mankind as bodhi :
revelation, awakening. The Buddha (like every great
philosopher & other Buddhas preceding Gotama: ye
pi te ahesup atitan addhinan Arahanto Sammasam-
buddhi te pi dhammag yeva sakkatvd S 1.140) is a
discoyerer of this order of the Dhamma, this universal
. Jogic. philaspphy or righteousness (** Norm.”), in which
. the.rational & the ethical elements are fused into
. one.. Thus by recognition of the truth the knower
becomes the incorporation of the knowable (or the sense
of the universe =Dhamma) & therefore a perfect man,
one who is * truly enlightened " (samma-sambuddha) :
so Bhagava jinap jindti passan passati cakkhu-bhito
idpa-bhito dhamma® brahma® & in this possession of
the truth he is not /ike Brahma, but Brahmi himself
& the Jord of the world as the * master of the Truth " :
vatti pavatti atthassa ninneti Amatassa dita dhamma-
ssdmi S 1v.94 ; & similarly “ yo kho Dhammay passati
so mam passati ; yo mam passati so Dhamman passati "’
- =he who sees the Buddha sees the Truth S 11r1.120. Cp.
" with this also the dhamma-cakka idea (see cpds.). On
- equation Dhamma =DBrahman see esp. Geiger, Dhamima
~4Ppp. 76-8u, where is also discussed the formula Bhagavato
» putto etc. (with dhammaja for the brahmanic brah-
maja). — In later (Abhidhamma) literature the (dog-
matic) personification of Dhamma occurs. See e. g.
Tikp A 366.

As 6th sense-object * dhamma ” is the counterpart
of “mano”: manasi dhammay viliiCya * apper-
ceiving presentations with the mind ' S 1v.185 etc, (see
formula under ripa) ; mano-vifileyys dhammai $ 1v.73 ;
CP. S 1146 ; 1v.3 5q. ; V.74 ; D 111.226, 245, 269. Ranged
in the same category under the anupassani-formula
(g v.) *“ dhammesu dhamm-3dnupassin” realising the

mentality of mental objects or ideas, e. g. D 1r.95,_jo0,

209 ; A 1.39, 290 I1.256; II1.450 ; IV.301. Also as une
of the 6 tanhds ** desire for ideas "’ D 111.244, 280. -— As
spirituality opposed to materiality in contrast of dh. &
dmisa: It 98 (°dina: a mat. & a spir. gift). — (b) nbjec-
tive : substratum (of cognition), piece, constituent
(=khandha), constitution; phennmenon, thing,
“ world,” cosmic order (as the expression of cosmic
sense, as under a & 2).
vedanddayo tayo kh. DhA 1.35 (see Khandha B 3); to
ripa vedand saiild sankhidrd viiiina S 111.39 ; =san-
khird D 111.58, 77, 141.  Freq. in formula sabbe dhamma
aniccd (+ dukkha anatti: see nicca) ‘‘ the whole of the
visible world, all phenomena are cvanescent etc.” S

UL.132 sq. & passim.  ditthe [va] dhamme in the-

phenomenal world (opp. sampariyika dh. the world
Leyond): see under dittha (S (v.175, 205 ttc.). — ye
dhamma hetuppabhavd tesan hetup Tathigato iha
** of all phenomena sprung from a cause the Buddha the
cause hath told " Vin 1.40- (cp. Isd-Upanishad-+4)-

lokadhamma things of this world (viz. gain, fame,
happiness ctc., see under ldbha) D 1r.260; Nd? 535, —

Thus appired to the khandhas————

uttari-manussa-dh°a - transcendental, supernormalphe-

nomena D 1.211, cp. D 114 ; abbhuta-dh®i wonderful
signs, portents Miln 8 (tayo acchariya a. dh. pitura-
hesup); PvA 2: hassa-khiddhi-rati-dh.-sainipanna
endowed with the qualities or things of mirth, play &
enjoyment D 1.19; 111.31 ; gdma® things or doings of the
village 1Y 1.4 (cp. DA r.92).

2. tatw-cthically—(a) objective ; * rationality,” any-
thing that is as it should be according to its reason
& logicality (as expressed under No. 1 a), i. e. right
property, sound condition, norm, propricty, constitution
a3 conforming to No. 1 in universal application i. e.
Natural or Cosmic Law : yattha nimai ca riipan ca
ascsam  uparujjhati, tap te dhammap idhdddaya
acchidug bLhavabandhanan (recognising this law) §
1.35 cittacetasikd dh® & a term for the four mental
khandhas, and gradually superseding them Dhs 1vzz
(cf. Compendium of Philosophy, 1): dasadhamma-vida
Vin 1.38 (see dasa); with attha, nirutti and patibhina ;
onc of the 4 Patisambhidas (branches of analytic know-
ledge A 11.161s; Pts 1.84, 88 etc. ; Vibh. 293 f., Points of
Controversy, p. 380. In this sense freq. -° as adj.:
being constituted, having the inherent quality (as based
on Natural Law or the rational constitution of the
Universe), destined to be . . ., of the (natural) pro-
perty of . . . like (cp. Gr: -udig or E. -able; as in-
change-able=liable to change, also E. -hood, -ly & P-
-gata, - -thita), e. g 'khaya-dhamma liable to decay
(+ vaya®, viriga®, nirodha®), with ref. to the Sankharas
$ 1v.216 8q. ; in the Paticcasamuppada $ 1.6 ; akkhaya
imperishable Pv 1v.15? (dinay a-dh. atthu). cavana®
destined to shift to another state of existence D 1.8
HL.31; It 76; VvA 54. jati-jari-marana® under the law
of birth, age, & death I> ur.57; A L147; uL.54; PvA 41
(sabbe sattd . . .); bhedana® fragile (of kiiya) D 1.76;
S r.71; PvA 41 (bhijjana® of sankhari). viparipima®
changeable A 1.2358; v.157; PvA 6o (+ anicca). a°
unchanging D m1.3r sq. samudaya® & nirodha®, in
formula yay kiiici s-dh°y sabban tan n-dh°y * anything
that is destined to come into existence must also cease
to exist ” D 1.110, 180 ; § 1v.47 & passim. Cp, further:
andvatti’® avinipita® D r.156; n1.107, 132: A 1.232;
.89, 238; 1v.12; anuppdda® D 11270, — (b) subjec-
tive: ' morality,” right behaviour, righteousncss,
practice, duty; maxim (cp. thima), conmstitution of
character as conforming to No. 1 in social application,
i. e. Moral Law. — Often in pl. : tenets, convictions,
moral habits ; & as adj. that which is proper, that which
forms the right idea ; good, righteons, true ; opp. adham-
ma false, unjust etc.; evil practice — (a) Righteous -
ness etc.: S 1.86 (eko dh. one principle of conduct;
11.280 (dh. isi dhajo: righteousness is the banner of
the Wise) ; kusala dh. D 1.224 ; dbamme thita righteous
Vv 16%; 1ati® duty against relatives PvA 30; deyya®=
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dina PvA 9,/ 70; sad® faith (q. v.) — opp. adhamma
unrighteousness;-sin A 11.19; v.73 8q. ; D nuryo (°riga+.

S 1.9, 119, 157; m.zt, 50, {(dh-vinaye assdsa); A 11.297
(id.) oS 11,420 LG V.43 5q., 200 A .34, 121, 185,

visama-lobha & micchi-dhamma); Pv u1.¢® (°p anu-
vattisay | practised wrong conduct).— In the same
sense : dh. asuddho Vin 1.5 =S 1.137 (pAturahosi Maga-
dhesu pubbe dh. a.); pipa® (adj.) of evil conduct Vin

1.3, atthita® unrighteous D 11.133; lobha® greedy

quality D 1.224, 230 ; methuna dh. fornication D 111 ¥33.
— (B) (pl.) Tenets, practices etc. — (aa) good: kusald

dh. D 11223, 228 ur49, 56, 82, f0z etc.; STIL2067]

sappurisa® A v.245, 279 ; PVA 114 ; samapa’ Wanderer’s
practice or observances DhA 11.55. brahmanakarana
D 1.244 ; yesan dh°inan Gotamo vanpavddin D 1.206;
cp. silan samidhi paiifid ca vimutti ca anuttard: anu-
buddhi ime dhammi Gotamena yasassind D 15123,

" dhamminan sukusalo perfeét in all (these) qualities-

D 1.180 ; samihite citte dhamma patubhavanti “ with
con}posgd mind appear true views ' S 1v.78 ; dhammesu
patitthito S 1.185; ananussutesu dh°esu cakkhug
udapidi “ he visualized undiscovered ideas " S 1LY, —

(bb) evil Tavaraliya $-1viiog; paipakd Vin1:8D-f90-—|

A 1.202 ; akusald D 111.56, 57, 73, 91 etc. ; lobha®, dosa®,
moha®S1.70 =1t 45 =Nd? 420 ; S1.43; M 1140 ; dukkha-

vipaka vodaniyi sankilesikd— ponobbhavikd- D—1-1955—
11.57. — (cc) various: gambhird duddasi cte. Vin 1.4; |

D ri2; S 1.136; —Cp. S1r15, 26; Nd? 320 ; 1t 22, 24;
Ps1.5, 22, 28 ; Vbh 1035, 228, 293 sq. etc. ete. — (y) (adj.)
good, piou, virtuous etc.: adhammo nirayay . ncti
dhamino papeti suggatin * the sinners go to niraya, the
good to heaven” Th 1, 304=DA .99 =DhsA 33=
DhA 1.22. kalydna® virtuous A (.74, 108; 1L.B1, 91,
224 sq.; PvA 13. OPp. pipa® Vin 111.00; ¢p. above
«. — (3) (phrases). Very freq. used as adv. is the instr,
dhammena with justice, justly, rightly, fitly, properly
Vin 1.3; D r.122; S1v.331; Vv 34!? (=kiranena iidycna
vi VvA); Pv 11.9% (=yutten’ eva kirancna I’vA 125,
as just punishment); 1v.16° (=anuripakiranena I’vA
286). lisp. in phrase of the cakkavattin, who rules
the world according to justicc: adangdena asatthena
dhammena anusdsati (or ajjhivasati) D 1.89; 1.10;
S 1.236=Sn 1w02; cp. Sn 554 (dhammena cakkap

vattemi, of the Buddha).  Opp. adhammena unjustly;,—

unfitly, against the rule Vin 1v.37; 5 L57; 1v.331;
DA 1.236. — dhamme (loc.) honourably ] iI.159.—
dhamman carati to live righteously Pv 11.3%¢ ; sce also
below C 3 & dh.-cariya.

C. The Dhamma, i. e. moral philosophy, wisdom,
truth as prupounded by Gotama Buddha in his dis-

. courses & conversations, collécted by the compilers of -
the 5 Nikdyas (dhamma-vinayag sangdyantehi dhamma- |-
sangahakehi ekato katva VvA 3; cp. mayan dh.’n ca: |

vinayail ca sangiyAma Vin 11.285), resting on the decper
meaning of dhamma ,as expl? under B 1 a, & being in
short the ' doctrinal "' portions of the Buddhist Tipi-
taka in contradiction to the Vinaya, the portion ex-
pounding the rules of the Order (see pitaka). Dhamma
as doctrine is also opposed to Abhidhamma * what
follows on the Dhamma.” — (1) Diamma and Vinaya,
“ wisdom & discipline,” as now found in the 2 great
Pijakas of the B. Scriptures, the Vinaya and Suttanta-
Pitaka (but the expression “ Pitako' is later. Sce
Pitaka).© Thus Dbhikkhii suttantikd vinaya-dhard
dhamma kathiki, i, e. " the bhikkhus who know the
Suttantas, remember the Vinaya & preach the Word of -
the Buddha " Vin 11.75 (=~1.169), cp. v.67. Dhamma
& Vinaya comb?: yo 'hag evapn svidkkhite Dh-vinaye
pabbajito S 1.119; bhikkhu na cvariipip kathan kattd
hoti : na tvan iman Dh-v°y djindsi, ahan iman Dh-v’p
sjanami cte. S 1.1z ; iman Dh-v°p na sakkomi vitthi-
rena icikkhitun S Lo; samand . . . imasmin Dh-v’e
gidhanti S m1.59. — Thus in var. cpds. (see below), as
Dh-dhara (+ V-dh.) onc who knows both by heart;
Dh-vadin (+ V-v.) one who can recite both, cte. — See
e. g. the foll, pussages: Vin 11.285 (dh. ca v. ca pari-
yatta), 3o4; uL19, o0 ; D 18, 170, 229, 1l.124 (avap
Dh. ayan V. idan Satthu-sisanan) ; 111.9, 12, 28, 118 sy, ;

Apers

——{(%sarana

a3

" 266 1.z, 26, 117, 108, NLY, TG 8¢, TV:36, 700 sq. |

V.144, 163, 192; It 1:2; Sp p. wz; Ud s50.—
2. Dhamma, Buddha, Sasghae. On the principle explt
‘i Note on B 1 a rests the-separation of the personality
of the teacher from that whiclr he taught (the * Doc-
trine,” the * Word,” the Wisdom or Truth, cp.
Dhamma-kiyo Tathigatassa adhivacanag D 111.84).

to his teaching (Dh.) & to the community (" Church "
Sangha) by whom his teaching was handed down. The
formula of Initiation or membership is therefore three-
fold, viz. Buddhan sarapap upemi (gacchimi), Dh °p
. .. Sanghay . .. i e I put mysell into the shelter

~-of-the-B,, the Dh._ & the S. (see further ref. under

Sangha) S 1.34 (Buddhe pasanna Dhammne ca Sanghe
tibbagaravd : ete sagge pakilsenti yattha te upapajjare,
i. e. those who adore the B. & his Church will shine
in Heaven); D IL152 sq., 202 5q., 3521 S IV.270 sq.
: hA r2ut; PvA 1. (vande tan
uttaman Dh °p, B °n, S °y). Cp. Satthari, Dhamme,
Sanghe kankhati, as 3 of the ceto-khild A 1248~

2 ¢ Dhamma in var. attributes, general
phraseology. — The praise of the "Dh. is expressed in
many phrases, of which only a few-of the more frequent
can be mentioned here, Among the most famous is
that of “dbhamman deseti adi-kalyinag majjhe-k°
pariyosina-k°, etc. ' beautiful in the beginning, beau-
tiful in the middle & beautiful in the end,” e. g. D r.oz;
S nLies; v.315; A ILI47. 208 ; L1013 sq., 135 202;
D .96, 267 ; Nd? jro; It 795 Vv 87. It is welcome
as a friend, beautifully told, & its blessings are imme-
diate: sv' akkhita, sanditthika, akalika, chipassika
etc. D 11.93 ; 1115, 39, 45, 102 5 1.9, 117 IL19Y [ IV.271 ]
A 1285 etc. It is mahd-dh. S 1v.(28; ariya® 5 130
A v.241, 274 5n 783 samma® S r.129. It is likened
to a splendid palace on a mountain-top Vin .5 =It 33,
or to a quiet lake with sila a5 its banks S rihg--183:
and-it is above age & decay : sataii ca dhammo na jaram
upeti S 1.7 Whoever worships the Dh. finds in this

~—worship-the highest gratification : diyo loke sako putto

piyo loke sako pati, tato piyatard .. . dhammassa
maggani S rz2in; ye keci ariyadhamme khantiya
upetd . . . devakdyap pariparessanti S r.30. Dh °pg
garukaroti D 111.84. Opp. Dhamme agarava A 12y,
340 ; 1v.8: the slanderers of the Dl receive the worst
punishment-after death 5 1.30 {upenti Ruruvan ghoray).

== Vay.pjrases : to fifid the truth (i. e. to realize intui-

_tively the
-k “‘ndit{ﬁ

;?h‘l'}_ﬁ_}ﬁh“_u_qﬁubmlhati. 1ig.ees S 1137, or
] #16.7148. - To-expound the D, teach the
truth; tafic about problems of-ethics & ‘philosophy :
dh®y deseti Vimtv.134; 5 1210 vte. ; ‘katheti Pva\ 41
bhiasati Vin 1.101 ; bhanati Vin 169} pakiseti S .28
v.121. To hear the Dh., to listen tu such an exposi-
tion : dh® sunati S 1114, 137, 196, 210 A L30; 11103 ;
DhA 1181, 113. To attain fuil knowledge of it: dh °p
pariyapunati A 11.103, 185 111.86, cp. 177 & °pariyatti.
To remember the Dh.: dhareti A 11176 (for details of
the 5 stages of the Dh.-accomplishment) ; to ponder
over the Dh., to study it dh °n vicinati 5 1.34 =55, 214
A 1v.3 sq- To enter a relation of discipleship with the
Dh.: dh °p saranan gacchati (see above 2) Pv 1v. 3%
dhammap saranatthap upehi Vv 53% (cp. VvA 232). —
See further Ps 1.34. 78, 131; 11159 5q.; Pug 58, 66;
Vbh 293 sq., 320; Nett 11, 15, 31, 83, 1125 & ¢cp. cpds.
— 4. Dhamma and anudhamma. Childers interprets
anudhamma with * lesser or inferior dhamma,” but the
general purport of the Nikiya passages scems to be some-
thing like ** in conformity with, in logical sequence to
the dhamma " i. ¢. lawfulness, rightcousness, reason-
ableness, truth (see KS m.zo2; Geiger, Pali Dhamma
pp. t15-118). It pecurs (always with Dh.) in the foll.
contexts - dhammassa ¢’ Anudh °p vyikaroti ** to explain
according to the truth of the Dhamma™ D 1161
nuiis; Ud so; dhammassa hoti anudhammacirin

olower—of the 3. would conform



Dhamma

338

Dhamma

“walking in perfect conformity to the Dh.” A 18:
Jdh.-anudh °pg dcaranti id. D 15y dh.-zfnndh" pati-
panna ¢ one who has reached the completc righteousness
of the Dh.” D 22y untig; S ungo sq.; It 8r; A
1n.176 (where it forms the highest stage of the Dhamma-
knowledge, viz. (1) dh “p sunati; (2) pariyapuniti;
(3) uhdreti; () atthap upaparikkhati: (5) dh-anurdh
patipajjati). Further in series bahussuta, dhamma-
dhara, dh-anudh®-patipanna D 1104 S v.201 i A
1.5 ; Ud 63; also in dhamma-kathika, dh-anudh®-pati
panna, dittha-dhamma-nibbina-patta S 118=(14=
1103 ; & in atthan affidya, dhammang ainiya, dh-
anudh®-patipanna A 1.36; 1L.97.

-akkhina discussing or preaching of the Dhamma
Nd! g1 ; -atthadesana interpretation of the Dh. Miln 21 ;
-adhikarana a point in the Dl S 1v.63 =v.346; -adhipa
Lord of righteousness (+ anudbhamma-cirin) A 1.159;
cp.. “ssiimi; nt. abstr. °ddhipateyya the dominating
induence of the Dh. A Li1y7 sq.; D 1n.2zo; Miln 94 ;
Vism 14. -dnudhamma see above C j; -anuvattin
acting in conformity with the moral law Dh 86, cp.
DhA 11161 ; -dnusarin of righteous living D 1. 105, 254
(+saddhd®); M L226, 479 A 174 IV.215; 1V.23;
§ v "ug 15; Nett 112, 189 ; -anvaya main drift of
the faith, general conclusions of the Dh., D 1n.83=
mtaeo; M onrzu; -abhisamaya understanding of the
Truth. conversion to the Dhiamma fcp. dharmabhisa-
mava Divy 2co] S 113y (+ dh.-cakkhu-patilibha) ;
Pug 4t; Miln z0; DhX 127; 1.6y Pv\ 31 ete.;
-dmata the nectar of righteousness or the Dh. Miln 22
(>meghena lokan abhitappayanto), 346 ; -adasa the
mirror of the Dhamma D 11.63 (name of an aphorisin)
S v.357 (id.); Th 1, 305; Th\ 179; -dyatana the ficld
of objects of ideation 5 11.72 ; Dhs 58, 66, 147, 397. 572,
304; ¥bh 70, 72 sq.; -arammana: dh. as an object of
ideation Dhs 146, 157, 365; cp. Dhks. trsl. 2, -arima
* one who has the Dh. as his pleasure -ground,”’ one who
rejoices in the Dh. A1ir.431; [t 82 (+ dh-rata); Sn 327;
Dh- 364, cp. DhA 1v.95; -dlapana using the proper
address, a fit mode of addressing a person as followed
-by the right custom. See Dial. 1.193-190; ] v.318;
-asana * the Dh-seat,” i. e. flat picce of stong¢ or a mat
on which a priest sat while preaching J 1.53; DhA 11.31 ;
-uposatha the fast day prescribed by the Dh. A 1.208;
-okkd the torch of Righteousness ] 1.34. -oja the
essence or sap of the Dh. S vui6:; DhA 1v.169 ; -0sadha
the medicine of the Dh. Miln 110, 335. -kathd ethical
discussinl,- it @tterance, conversation abeut. the Dh.,

advice Barkr syl 1.217: Vvl 6; PvA 50, 66 [ -kathika

" ~(adj) one whe converses about-ethical problems, one

- -

who recites or preaches the Dh., one who speaks fitly
or properly.  Often in combn. with.Vinaya-dhara “ one
who masters (knows by heart) the Vinaya,” & bahus-
suta ' one who has a wide knowledge of tradition " :
Vin .10, 13, 141; A nnz8; DhA 11.30; also with
suttantike ** one who is versed in the Suttantas”:
Vin 1.169 ; 11.75 ; Iv.67. The ability to preach the Dh.
is the first condition of one who wishes to become per-
fected in righteousness (see dhamm-inudhamma, above
C 4): S mi18, 114=m.163; M 1mn40. — A 1.25 sq.;
1m.138; Pug 42; J 1.217; 1v.2 (°thera). Cp. also Av$
.81 ; -kathikatta (nt.) speaking about the Dh. ; preach-
ing M 1nr.40; A 1.38 (+ vinayadhara-katta); -kamma
a legally valid act, or procedure in accordance with
the Rules of the Order Vin 1v.37, 136, 232; A 174
(4 vinaya®); a® an illegal act Vin 1v.232; A 1.74;
-karaka a proper or regulation (standard) water-pot,
i. e. a pot with a filter for straining water as it was used
by ascetics Vin 1118, 177, 301; J 1.395; vI.331;
DhA n1.290, 452 ; VvA 220 (not °karanena); PvA 185;
Miln 68 ; -kima a lover of the Dh. D 1n1.267; A v.24,27,
9o, 201 ; Sn 92. -kiya having a body according to the
Norm (the dhammati of bodies). See Bdhgh as
translated in Dsal. 111. ad loc. ; having a normal body
(sic Bdhgh, esp. of the B. D nr.84; -ketu the standard
of the Dh., or Dh. as standard A 1.109 =11.149; -khan-

\Z

dha the (4) ‘main portions orarticles of the D (s, ——

samidhi, pafifd, vimutti) D m.229; cp. Sp. Av

11.155 ; -gana a body of followers of the Dh. PvA 194
-gandikd (better ganthiki, q v.) a block of justice, i. e.
of execution J 1.150, 151; IL.124; VI.176; v.303; -garu
worshipping the Dh. S 1v.123; DhA 1.15 (°ka); -gariya
a kind of acrobatic tumbler, lit. excellent t. (+ brahma®)

vedagu) J v.222; v1.261; -gutta protecting the Dh, or
protected by the Dh. (see gutta) S1.222; J v.222 (+dh-

péla) ; -ghosaka (-kamma) praise of the Dh. DhA n1.81: -

-cakka the perfection or supreme harmony of righteous-
ness (see details under cakka), always in phrase dh-
cakkay pavatteti (of the Bucidha.] ‘ to proclaim. or
inaugurate the perfect state or ideal of universal
righteousness ’ Vin 1.8=M 1.171; Vin r11; 8 1191;
1m.86; Sn 556, 693 ; Miln 20, 343; DhA 1.4; VvA 165
PvA 2, 67 etc. ; besides this also in simile at S 1.33 of the
car of righteousness; -cakkhu * the eye of wisdom,"

. Miln 191; -gu one who_knows the Dh. (analogous to

perception of the law of change.” Freq. in the standing

formuia at the end of a conversation with the Buddha
which leads to the “ opening of the eyes " or conver-

sion of the interlocutor, viz. ™ virajay vitamalan dh-
cakkhup udapadi” D 1.86, 110;-11.288; S 1v.47;—— -

A 1v.186; Vin 11, 16, 40 etc. Expl. at DA 1.237:
dhammesu vi cakkhuy dhammamayag vi cakkhury.
Cp. S m.134 (°patilibha; + dhammabhisamaya); Dial.
1.184 ; 11.176 ; ~cariyd walking in righteousness, righteous
living, observance of the Dh., piety (=danidi-puda-
patipatti VvA 282) S 1101 (+samacariyd kusala-
kiriy8): A 11.5; 111448 v.87, 302; Sn 263 |=kiyasu-
caritddi® Sn A 309), 274 (+ brahma®). a° evil way of
living A 1.55 (+ visama-cariyi) ; -cirin virtuous, dutiful
M 1.289; 1m.188; Dh 168; Miln 19 (+ samacirin) ;
~cetiya a memorial in honour of the Dh. M 1r124;
~chanda virtuous desire (opp. kima®) DhsA 370; Vbh
2¢8; -ja born of the Dh. (see above, Note on B 1 a), in
formula “ Bhagavato putto oraso dh-jo, dh-nimmito,
dh.ddyido” (the spiritual child of the Buddha) D
11.84=S 1m.221; It 101; -jila *“ net of the Dh.,” name
of a discourse (cp. °dddsa & pariydya) D 1.46; -jivin
living righteously It 108 ; Dh 24 (=dhammena samena
DhA 1.239); -ffia one who knows the Dh. J v1.261 ;
-ttha standing in the Law, just, righteous S 1.33
(+silasampanna) ; Sn 749 J 111.334; 1v.211; ThA 244,
~tthita="ttha D 1.190; -tthiti® having a footing in the
Dh. S11.60, 124, cp. °tthitatd : establishing of causes and
effects S11.25 ; ~takka right reasoning Sn 1107 ( =samma-
sankappa Nd? 318); -dina gift of; -diyida heir of the

Dh. ; spiritual heir-{cp. above note.on B 1 ayD m.84;

S1.221; M1.12 ;1129 It 101 ; -dipa the firm ground or
footing of the Dh. (usually comb® with atta-dipa : having
oneself as one’s refuge, self-dependent) D 11.1c0 ; 111.58,
77: S V.154 ; -desana moral instruction, exposition of the
Dh. Vin .16 ; D r.110 etc. (see desand) ; -dessin a hater
of the Dh. Sn 92 ; -dhaja the banner of the Dh. A 1.10g =
111.149 ; Nd? 503 ; Miln 21 ; -dhara (adj.) one who knows
the Dh. (by heart); see above C 4. CombA w. Vinaya-
dhara Vin 1.127, 337; 11.8; A I.117, & bahussuta (ibid).
Sn 58 (cp. SnA 110). — See also A 111.361 sq., W.310;
Nd? 319; -dhitu the mental object considered as irre-
ducible element Dhs 58, 67, 147 etc.; Vbh 87, 89 (see
above B 1); an ultimate princjple of the Dh., the cosmic
law D 11.8; M 1.396; S 11.143 sq.; Nett 64 sq.; Vism
486 sq. -dhirana knowledge of the Dh. M 1r.175;
-nitaka a class of dancing girls having a certain duty
J v.279; -nimmita see °ja; -niydima belonging to the
order of the Norm D 1.190 ; DA on D 11.12 : dhammat3 :
(°ka); -niyimatd, certainty, or orderliness of causes
and effects S 11.25; Poinis of Comiroversy, 387; -netti =
niydima Miln 328; DA 1.31; cp: Sk. dharmanetri
M Vastu 11.357; 1m1.234, 238 ; -pajjota the lamp of the
Dh. Miln 21 ; -pada (nt.) a line or stanza of the Dhamma,
a sentence containing an ethical aphorism; a portion
or piece of the Dh. In the latter meaning given as 4
main subjects, viz. anabhijjhi, avyipdda, sammi-sati,
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Nett 170. — S 1.22 (dind ca kho dh-padag va seyyo).
20z (dh-padesu chando); A 1.185; Sm 38 (dh-pade
sudesite =pibbina-dhammassa padattd SnA 164):
J ur47z (=nibbina); DhA 11190 (ekan dh:padap).
As Np. title of a canonical book, incinded in the Khud-

daka Nikdya ; -pamana measuring by the (teaching of)¥

Dh. Pug 53; DhA nr.rry (*ikAni jatisatini) -pariyatti

tion of the Dh. in general A 111.86 (w. rel. to the g angas,
see navanga); -pariyiya a short discourse, or a. verse,
or a poem, with a moral or a text; usually an exposition
uf a single point of doctrine D 1.46; 1193 HL1106;
M 1.445: Vin L40 (a single versc); A L0O5; 1v.63 (a
poem Sn 190-218, where also it-is-called-a dh®pariyayo} (-
A v.288, 291, Such a dh’pariyiya had very often a
special name. Thus Brahmajila, the Wondrous Net
D 1.46: Dhammaidaso dh°p®, the Mirror of the Law
D 1.93=S v.357; Sokasallaharana, Sorrow’'s dart ex-

S 1v.168 ; Lomahansana® M 1.83 ; Dhammati-dhamma’
Miln 193, etc. -pala guardian of the Law or the Dh.

pri—piti{-rasa) the sw
. _ drinking in the Dh. (pivag) Sn 257 : Dh 79 (=dhamma-

Tvzzzfreqalso-as-Np— reetness of

. (in. detail); |

|5 100 Thor, 240 220, 270, 2864 -senapati ‘‘ captain
ol the Dhamma,™ Top.of Sariputta Th 1, 1083 J 1.408;
Miln 345 DPha nr3os; VvA Gy, 03, 158 ; -sondata thirst

after justice ] v.ys2; -sota the ear of the Dh. S 1r.43.

Dhamma?® (adj.) iSk. *dhirma. c¢p. dhammika] only in f.
-1 i comb® with lkatha: relating to the Dhamma, viz.
conversation on questions of Ethics, speaking about the
Dh., preaching, religious discourse, sermon. Iither as

- -1vi6- & in - instr.-abl.

dhammivi kathava (sandasseti samidapeti samuttejeti
csanpabangsetic ster. formula) S Lrrg, 155, 210, V122,
v\ 30 ete.; or as cpd. dhammi-katha D 1o M ri6r; -
Sn 325; & dhammi-kathd S r.155; PvA 38, i

. Dhamma® (acdj.) fSk. dhanvan] having a bow: sce dalha’;
also as dhammin in dajha” S 1.185 (see dhammin).

Dhammati (f.) "Sk. dharmita] conformity to the Dhamma-
niviima (see niyima), fitness, propricty; a general rule,
higher law, cosmic law, general practice, regular pheno-

—mienon ustal habitToftenrused in the sense of a idinite

verh : it is a rule, it is proper, one should expect S 1.140

(Puddhinan dh. the law of the B.’s i. e, as one is wont

piyako dhamman pivanto ti attho DhsA 1f.120)]
-bhandagirika trcasurer of the Dh., an Lp. of Ananda
Th 1, 1048; J 1.382, 501; 11.25. DhaA 250 ; PvA 2.
-bhiita having become the Dh.; righteousness incor-
porated, said of the Buddhas D 1.8y Usually in
phrase (Bhagava) cakkhu-bhita . . . dh-bhita brahma-
bhita A v.226 sq. (cp-.cakkhu); Th 1, 401; see also
above, note B 1 a; -bheri the drum of the Dh. Miln 21 ;
-magga the path of rightcousness Sn 696; Miln 21
-maya made (built) of the Dh. (pasida) S 1.137; -yanta
the (sugar-) mill of the Dh. (lig.) Miln 166. -yana the
vehicle of the Law (the cightfold Noble Path) S v.5;
-rakichita rightly guarded Sn 288 ; -rata fond of the Law
Sn 327; Dh 364; DhA 1v.95: cp. dh.-[gatijrati Th
1.742 ; Dhp. 354 -rasa taste of Dhp. 354 -raji king
-~ of righteousness, Ep- of the Buddha $1.33=55; D 1.88
" (of a cakkavattl) | A T.I09; UL 1395-5i 5530 J E202
interpreted: by Bdhgh. at DA 1249 as- ‘“dhammena
rajjap labhitva rdja jito ti"” =a king who gainel the
throne legitimately ; -laddha onc who hus acquired the
Dh., holy, pious § 1m.21; J Irg472; justly acquired
(bhoga).Sn p. 87; -vara the best of truths or the most
excellent Doctrine Sn 233, 234 -vadin speaking pro-
__petly, speaking tha truth or-according to the Doctrine
Vin-11.285 ; nnizs (4 Vinayawadioys D 1iLi3s (id.);
T 1.4795 (of Gotama; DA Ly6: nava- AT~ ma.
sannissitay katvd vadati) | ‘S-1wz2§2; A L75 11.209;
.vicaya investigation of doctrine, religious' research
Dhs 16, 20, 90, 309, 333, 555; Vbh r06; Vism 132
-vitakka righteous thought A 1.254: -vidi one who
understands the Dh,, an expert in the Dh. J v.222;
v1.261 ; -vinicchaya righteous decision, discrimination
of the truth Sn 327 ; Dh 144 ; DhA 111.86 ; -viharin living
according to the Dh. A 111.86 sq. ; -sagvibhdga sharing
out or distribution of the Dh.. i e. spiritual gifts It
98 (opp. Amisa® material gifts): -sangahaka a compiler
of the sacred scriptures, a fuesxemearie VVA 3, 169
-safifii rightcous thought, faith, piety PvA 3; -sabha a
hall for the discussion of the Dh., a chapel. meeting-
house ] vr.333; DhA r31; 1051 vor; PvA 3%, 196!
-samaya a mceting where the Dh. is preached S 1.26;
-samadana acquisition of the Dh., which is fourfold as
discussed at M 1.305; D 11.220; -sarana relying on or
putting one’s faith in the Dh. (sec above C 3) D nr.s8,
77: S V.154: -savana hearing the preaching of the Dh,,
“ going to church " Vin r.ror M rta7s: A 248, 380,
v.361; Sn 265; DhA urnigo; -sakaccha conversation
about the DI, Sn 266 ; -ssami Lord of the Truth, Ep. of
the Buddha (sce above I3t a note) $ 1v.9y; -sdra the
essence of the Dh, S v.qo2; -sdrathi in purisa-dh. s® at
D 1.62 misprint for purisa-damma-s®: -sirin a follower
of the Dh. S 1.17v0; -sudhammata excellency of the Dh.

fo expeetot the 1is), 25 (su); v.216 sq. (khaya® cte.);

D1z A 36 (kusala®); vagh; Thor, 71z J 245,
m.128: Nett 21, 50, cp. Miln 179 ; PvA 19; VvA 7. Sce
alsn AvS Index.

Dhammatta nt) Sk. *dharmatvan] liability to be judged
Vin 11.55 (& a”).

Dhammani only found in S t.103, where the Comy. takes
it as a locative. and gives, as the equivalent. “in a
forest on dry land' (araiiiic thale). Cp. Kindred
Savings 1.129, n. 2.

Dhammika (adj.) [ =Sk. dharmya, cp. dhammiya] lawful,
according to the Dh. or the rule: proper, fit. right;
permitted, legitimate, justitied ; righteous, honourable,
of good character, just, esp. an attr. of a righteous King
(riji cakkavatti dhammiko dhammariji) 1 1.86 | 11.16;
A Ling=nrtgg; J 1262, 263; def. by Bdhgh as
SCghaminag -carati ti dh” (DA rnz37) & ¥ dhammena
carati ti dh.. idyena samena pavattali ti™ (ib. 249). —
Vin w.284: D rno3; 8 1280 (dhammiki kathi);
1240 (3hdra); v.203 (dhammikd devad, adh” asurd);
A L75: uez77; Sn 404:; DhA 1.86 (dohaja); 1v.185
(libha); PvA 25 (=suddha, manohara). Also as
saha-dh® (csp. in conn. w. paitha, a justitied, reasonable,
proper question: D 1.94; S 1v.299 in detail) Vin tv.i41;

D L6 ULII5; A Li74. — a° unjust, illegal etc. Vin
1,285 S 1v.203; A 1IL243.

Dhammin' {adj.) [Sk. dharmin] only -°: having the nature
or quality of, liable to, consisting in, practising, acting
like, etc. (as °dhamma I3 2 a), viz. uppida-vaya® D
t.t57; marapa® (=maranadhamma) A r.147; pipa’
Pv 1.117 of cvil nature.

Dhammin? (-°) only in dalha-dh®, which is customarily
taken as a der® from dhanu, bow =having a strong bow
(sce dhamma?®); although some passages admit inter-
pretation as ‘* of strong character or good practice,”
c. g S ri8s.

Dhammiya (2dj.) [Sk. dharmya : cp. dhammika] in accord-
ance with the Dhamma PvA 232 (also a%); Vism 306
(°1abha).

Dhamumilla [Sk. dhammilla] the braided hair of women
Davs v.g.

Dhammf in “kathi see dhamma®

*Dhayati to suck : see dhati.
(q. v.)- .

Dhara (usually -°, except at Miln 420) (adj.) [Sk. dhara,
to dhr, see dharati] bearing, wearing, keeping ; holding
in mind, knowing by heart. Frey. in phrase dhamma-
dhara (knowing the Dhamma, q. v.), vinaya®, matikd®,

Caus. dbhipayati, pp. dhita
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319: vinava® Miln 344, jatajina- f'ifl". D10, See also
dhira.

Dharana (adj.) bearing. holding, comprising VvA .10y
(suvannassa pancadasa” nikkha holding, i-e. worth or
equal to 15 parts of gold). — [, -i bearing, i. e. pregnant
with Sn 26 (of cows: godharaniyo paveniyo =rgabbhi-

or properties of k. etc.' as preceding & conditioning
bhava in the respective category (Nd?s. v.). See under
d.—As ''set of conditions or state of being (-°)"
in the foll.: loka® a world, of which (0 are usually
mestioned {equalling 10,000: PvA 138) S 126 v.424;
Pv 11.9% ; Vbh 336; PvA 138; A'S 11.101; %. 1 ; — nib-
bana® the state of N. S v.8; A 1m.120; 1v.202; | 1.55;

nivn SnA 39)— As n-the-Barth-J v+ —ves26-Miln
34 dharani-ruha N. of a tree ] vi.482, 4g7: Miln 370,

Dharati [Sk. dharati, dhr as in Gr. fpiver; Lat. firmus &
fretus. Sce also dalha, dhata, dhamma, dhiti, dhuva’
to hold, bear, carry, wear; to hold up, support ; to bear
in mind, know by heart; to hold out, endure, last,
continue; live Sn 385 (take to héart, remember); DhA
.68 ; — ppr. dharamana living, lasting J r.v5 (dh%
yeva suriye while the sun was still up); 11.6; Miln 240,
2q1 (Bhagavato dh°-kdle); — grdd. dhareyya, in dh°-
divasa the day when a young girl is to be carried (into

Tt 38 {dve: see under Nibbana); Miln 312, ~ Also in the ™~

foll. connections: amata® It 62 ; bhi® the verbal root
bhii DA 1.229; thapitiya dhituyd * while the bodily
element, i. e. vitality lasts " Miln 125; vanpa® form,
beauty S 1n131; Pv 1.3!. In these cases it is so far
weakened in meaning, that it simply corresponds to E.

abstr. suffix -hood or -ity (cp. *hood =origin. *“form "« - ==~

see ketu), so perhaps in Nibbana®*= Nibbiana-dom. Cp.
dhidtuka. — (b) elements in sense-consciousness: refer-
ring to the 6 ajjhattikini & 6 bahirini ayatanini S
11.140 sq.  Of these sep. sota® D 1.79; 1n1.38; Vbh 334;

" the house of her husband) ThA; i57 ¢p. diireyya Th 2,
¢72=viviha ThA 285. —pp. dhata (q. v.) — Caus.
dhdreti (q. V).

dibbasota® STrrzr 2Tz V65 304 T A TISE LT,
280 ; v.199; cakkhu® Vbh 71 sq.; mano® Vbh 175, 182,
301; mano-viiifidina® Vbh 87, 8y, 175, 182 sq. —

Dhava! [Sk. dhava =madhuratvaca, Haldyudha] the shrut
Grislea Tomentosa A 1.202, 204 ; J 1v.209; VI.528. 7~

Dhava? [Sk; dha.v"a, a newly formed word after vidhava,
widow, q. v.] a husband ThA 121 (dh. vuccati simiko
tad abhivi vidhavi matapatiki ti attho). E

Dhavale (adj.) [Sk. dhavala, to dhavati, sec dhivati &
dhovdti] white, dazzling white VvA 252 ; Davs 11.123;
v.26. = e ' :

Dhavalaté (f.) whitencss VvA 197.

. Dhita (Sk.. *dhiyita of dhayati to suck, nourish, pp.
dhita] fed, satiated; satisfied, appeased Vin 1.222; ]

. 44.189; 11.247, 446; V.73 VL.555; IV L.11® (so read for
dita)=PvA "59 (: suhita titta); Miln 233, 249. —f.
abstr. dhitatd satiation, fulness, satisfaction, in ati®
J n.293. ) )
DhitI(f.) [Sk. dhatri =Gr. rivy wet nurse, to dhayati suck,
suckle; Idg. *dhdi as in Gr. Ojjefw to milk, 8jjAvg feeding,
gy female breast; cp. Lat. felare, femina (“ giving
-suck "), filius (* suckling''); Oir. dinu lamb; Goth.
.daddjan; Ohg. tila brecast. See also dddhi, dhiti,
dhenu] wet nurse, fostermother D 11.19; M 1.395;
"::.,7-; J n.57; nr391; PvA 16, 176. In cpds. dhiti®,
" "vik'-cela swaddling cloth, baby’'s napkin S 1.205=
J m.309. f - . -
Dhita-{1.) (Sk. dhitu to dadhiti, Idg. *dh8, cp. Gr. rifnus,
awie-Bpue, Sk. dhdman, dhitr (=Lat. conditor); Goth.
gadéds; Ohg. tit, tuom (in meaning -°=dhitu, cp. E.
serf-dom “ condition of . . .”) tuon =E. to do; & with
.k-sufix Lat. facio, Gr. (f)8yx(a), Sk. dhika; see also
dhamma] element. Closely related to dhamma in
meaning B 1%, only implying a closer relation to physical
substance. As to its gen. connotation cp. Dhs. frsi.
P- 198. — 1. a primary element, of which the usual set
comprises the four pathavi, ipo, tejo, viyo (earth,
water, fire, wind), otherwise termed cattiro mahi-
bhitd(ni): D 1.215; 11.294; m1.228; S 1.15; 1169 sq.,
234 1V.175. 195; A IL165; 111.243; Vbh 14, 72 ; Nett
73 See discussed at Cpd. 254 3q. — A def® of dhitu
is to be found at Vism 485. — Singly or in other comb™
pathavi® S11.174; tejo® S 1.144; D 111.227; the four plus

. dkisa S 11227, plus viliidna S 11.248; uL.231; see
below 2 b. — 2. (a) natural condition, property, dis-
position ; factor, item, principle, form. In this mean-
ing in var. comb™ & applications, esp. closely related
to khandha. Thus mentioned with khandha & dyatana
(sensory element & element of sense-perception) as
bodily or physical element, factor (see khandha B 1 d

& cp. Nd* under dhitu) Th 2, 472. As such (physical
substratum) it constitutes one of the loki or forms of
being (khandha® dhitu® 3yatana® Nd* s50). Freq.

{crvariousaneka® A2z 11375 V335 akusala® Vbh———

1045Q.; AT.4; 10338 ; thiti® S 11,175 ; 11231 ; A n.338 ;
dhamma® S 11.56; nekkhamma® § IL.151; A IlL447;
nissdraniyd dhituyo (5) D 111.230; A 111.245, 200, See
further S 1.134, 196 11,153, 248 (aniccd); 1r1.23t (niro-
dha); 1v.67; A 1.176; 1164 ; 1v.385; Dhs 58, 67, 121
Nett 57, 64 5q. ; ThA 20, 49, 285, — (d) Different sets and
enumerations : as 3 under kAma®, riipa®, ariipa A 1.223;
Ul.447; Ps 1.137; Vbh 86, 363, 404 sq.; under riipa®,
ariipa®, nirodha® It 45.°—as 6 (pathavi etc.+ Akdsa®
& viniidna’®): D nn.247; A 1.175 sq.; M 131, 62, 240 ;
I’s1.136 ; Vbh 82 sq. — asy (Abhi subha ctc.): S 11.150.
—18: Ps 1101, 137; m230, Dhs 1333; Vbh 87 sq.,
401 8q:; Vism 484 sq. — 3. a humour or. affection of
the body DA 1.253 (dhitusamati), — 4. the remains
of the body after cremation PvA 76; a relic VvA 165
(sarira®, bodily relic); Divs v.3 (dasana® the tooth-
relic). — abl. "dhituso according to- one's nafure S
1154 sq. (sattd sattchi saddhip sapsandanti etc.);
It 70 (id.); S m-.g_v,. :

-kathd N. of 3" book of the Abhidhamma Vism g6,
-kucchi womb Miln 176 ; -kusala skilled in the elements
M m.62; °kusalati proficiency in the (18) clements
D mnrzra; Dhs 1333; -ghara “ house for a relic,” a.
dagoba SnA 194. -cetiya a shrine over a relic DhA
111.29 ; -ninatta diversity of specific experience D 11:289 ;

363 'avijja® $ 11.132; Abh4° S 11150 ; Arambha® S v.66,

S mi43: ™v.113 sq., 284 -vibhige. distribution—of *vcou
relics VvA 297; PvA 212, -~ = orroseeroemton T

Dhiltuka (adj.) (only -°) having the nature, by nature,

affected with, -like (¢p. “dhamma B 2%) ; often simply =
first part of cpd. (cp. E. friend-like =friendly =friend)
J 1.438 (kilittha® miserable), 11.31 (sama®), 63 (badhira®
deaf), 102 (pagquroga® having jaundice), 114 (dhut-
tika®) ; 1v.137 (vimanaka® deformed), 301 (muddha®);
v.197 (dvidta®); DhA 1.89 (anattamana®).

Dhitura (adj. -°) [=*dhiituya] in cha® consisting of six

elements (purisa) M 1ur1.239 (where dpodhitn omitted
by mistake). See dhitu 2 c.

Dhina (adj.-n.) [Sk. dhana, to dadhati; cp. dhitu] (adj.)

holding, containing (-°) M rr1 (ahi kagptaka®; cp.
idhina & kapjaka). — (n.) nt. a receptacle Dh 58
(sankdra® dust-heap=thina DhA 1.445). f. dhini a
seat (=thina), in rija® “ the king’s seat,” a royal towa.
Often in comb with gima & nigama {see gima 3 a):
Vin 11.89; J vi.397; Pv 1138,

Dhiiaiya (adj.) [Sk. dhinya, cp. dhaiifia?] wealthy, rich,

abundant in (-°): J 1.367 (pahdtadhans®; v. 1. BB
°dharitan); (nt.) riches, wealth J v.99, 1c0.

Dhira (adj.) (-°) [Sk. dhira to dhireti; cp. dhara) bearing,

bolding, having D 1.74 (udaka-rahado sitaviri®); M
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1.281 (ubhato®) Sn 336 (ukkd®); It 101 (antimadeha®),
108 {ukki®)—See also dhirin.
‘—.. .~ Dhiraka (adj.-n.) 1. bearing, one who holds or possesses

- DhA 1193 (sampattin). — 2. one who knows or
remembers A 11.97 (°jitika); 1v.296 sq., 328 (id.).

Dhéraga (nt.) [cp: Sk. dhirana, to dhareti] 1. wearing

in mila® (etc.) D r.5=A 1mzro=Pug 58: KhA 37;
———————civara AiL104=Pug 45. — 2. maintaining, sustaining,
keeping-up Miin 320 (Ayu° bhojana). — 3. bearing in

mind, remembrance Vin 1v.305; M m.175 (dhamma®).

N
Dhiranaka [der. fr. dhirana)] 1. a debtor (see dhireti 4) -
J 11.203 ; 1v.45. — 2. a mnemonician Miln 79.

-2~~~ Dhiiranatd (1.) .- wearing, being dressed with (=dhirana
1) Miln 257. — 2. mindfulness (=dharana 3) Nd? 628 =
Dhs 4.

Dhirand (f.) [to dhirana] 1. memory Miln 79. — 2. the
earth (* the upholder,” cp. dbarani) J vi.180.

Dhiri' (f.) [Sk. dhara, from dhivati 1] torrent, stream,
flow, shower D 1.74 (sammi°® an even or seasonable
shower: DA 1.218 =vutthi); m.15 (udakassa, streams):

J 1.31; Ps r.1z5 (udaka®); Pv 11.97® (sammi®); VvA 4
~° [hingulika®); PvA 139; DbA 1v.15 (assu®); Sdhp 595
(vassa®).

Dhir? (f.) [Sk. dhird, from dhivati 2.] the edge of a
weapon ] 1.455; VI.449; DhA 317; DA 1.37. — (adj.)
(-°) having a (sharp) edge J 1.414 (khura®) Miln tos
(sukhuma®); ekato’-ubhato® singie- & double-edged
J 1.73 (asi); 1v.12 (sattha).

Dhérin (adj. -°) [Sk. dhirin, see dhireti & cp. °dhara,
sdhara] holding, wearing, keeping; often in phrase
antimadeha® ** wearing the last body " (of an Arahant)
S 1.14; Sn 471; It 32, 40.— ] 1.47 (viriipa-vesa®);
Davs v.15. .~ f. °ini Pv 1.10° (kisikuttama®).

Dhiretar [n. ag. to dhireti 3] one who causes others to
_ ‘remember, @m instructor, teacher (cp. dhiranaka) A
__1v.19G (sotd siveti uggahetd dh.). :

e ——
= " Dhdreti (Caus. of dharati, q. v. for etym.] to hold, viz.
1. to carry, bear, wear, possess; to put on, to bring,

-give D 1.166=, (chavadussini etc.); Vin .16 =D r.110=
(telapajjotan) : D 11.19 (chattap to hold a sunshade over

a person); P¥A 47 (id.); dehap dh. to wear,” i. e. to

have a body It sv, 53 (antimag d.); J 1v.3 (padumag);

v1.136; Pv r3! (vanpap dh.=vahasi PvA 14); tassa

. kahapanan dandag dh. ** to inflict a fine ¢f a k. on him ”
2 Miln 171.—2. to hold back, restrain Vin 1v.261
(kathap dharetha how do you suppress or conceal

pregnancy ?); Dh 222 (kodhap). — 3. to bear in mind,

know by heart, understand : dhammapg to know the

Dhamma A 1r176; tipitakay buddhavacanag to know

the 3 Pitakas Miln 18. —D 1m.z; Pug 41 (sunati,

bhanati, dh.=remember). Cp. upadhareti. — With

double acc. ; to receive as, to take =believe, to take for,
consider-as, call : upasakan may dharetu Bhagava * call

me your disciple "’ Vin 1.16 & passim; atthajalan ti pi

nan dhirechi (call it . . .) D 1.46; yatha paithag Bha-

gavi vydkaroti tathd nap dharcyyasi (believe it) D

1.222" yathd no (atthap) Gotamo vyikarissati tatha

nan dhiiressima I 1.236 § evar may dhirehi adhimutta- |

cittan (consider as) Sn 1149 (=upalakkhehi Nd? 323).
— 3. to admit, allow, allow for, take up, support (a
cause) ; to give, to owe D 1.125 (may allow), 126 ; A 11.69
(na kassa kifici dh. pays no tribute) ; Miln 47 (atthan).

Dhireyya (nt.) [orig. grd. of dhireti] the ceremony of being
carried away, i. . the marriage cercmony, marriage
(¢p. dhareyya under dharati) Th 2, 472 (text has vireyya,
but ThA, 285 explains dhireyya=viviha).

Dhiva (Sk. dhiiva] running, racing M 1.440.

Dhivati [Sk. dhivati & dhiivate: 1. to flow, run etc. ; cp.,
Gr. Béiw_(both meanings): Ags. déaw=F. dew; Ohg.

tou=3Ger. tau ; cp. also dhiard & dhuniti. — 2. to clean
(by running water) etc.=P. dhovati, q. v.] 1. to rum,
tun away, run quickly Sn 939 (cp..Nd! 419): Dh 344:
J r308; viiza; Nd' gos=Nd%igogue; Pv 1v.i6l
=palayati PvA 284'; DhA 1.389 (opp. gacchati); PvA
4; Sdhp 378. — 2. to clean ectc.: sec dhovati; cp.
dhavala & dhari?, ’

_Dhévana (nt.) [Sk. dhdvana] running, galloping J 11.431;

Miln 351.

Dhdvin : sce pa°.
£.Dhi* & Dh! (indecl.) (Sk. dhik] an excl® of reproach.&

disgust: fic ! shame ! woe ! (with acc. or gen.) S v.217*
(read dhi tan for dhitap); Dh 389 {(dhi=garahimi
DhA 1v.148); J 1.507; DhA 1.179 (hap dhi), 216 (v. L.
BB but text has handi). An inorganic r replaces the
sandhi-cons. in dhi-r-atthu jivitap Sn 440; cp. Th
1.1150; dhi-r-atthu jatiya ] 1.50.

Dhi® (f) {Sk. dhih to didheti, cp. Av. di to see, Goth.

(filu-) deisei cunning. See also dhira] wisdom, only in
Com. expl. of paitiid: * dhi vuccati paniid " (cxegesis
of dhira) at Nd! 44=] 11.140 =11.38.

Dhikkita (adj.) [Sk. dhikkrta, of dhi'+ kata] reproached, .-

reviled ; used also medially: blaming, censuring, con-
demning ] L155 (=garahitd Com.); also in Com,
expl. of dhira (=dhikkita-pipa detesting evil) at Nd!
44 =] w140 =111.38 (cp. dhi?).

Dhiti (f.) [Sk. dhrti to dhy, see dharati] energy, courage,

steadfastness, firm character, resolution. S I1.122, 215
=Sn 188 (cp. SnA 237); J 1.266, 280 ; 111.239; VI.373;
Vbh 211 ; Dhs 13 (+ thima), 22, 289, 571 ; Miln 23, 329;
Sdhp 574. Equivalent to “ wisdom" (cp. juti &
jutimant & Sk. dhiti) in expl. of dhira as * dhitisam-
panna " Nd! 44=~(see dhi?); PvA 13r.

Dhitimant (adj.) [Sk. dhrtimant ; cp. also dhimant] coura-

geous, firm, resolute A 1.25; 5n 462, 542; Th 1,6;
] 1140 ; v1.286 (wise, cp. dhiti).

Dhitar and Dhitd (f.) [Sk. dhitd, a}ig. pp. of dhayati to

suck (cp. Lat. filia): see dhata & dhiti, influenced in
inflection by Sk. duhity, although etymologically
different] daughter Th 2, 336 (in faith); J r.152, 253;
v1.366 ; Pv 1.11%; DhA m1.171, 176 ; PvA 16, 21, 61, 105.
deva® a fcmale deva (see deva) VvA 137 etc. ; nattu®a
granddaughter PvA 17; mitula® a niece PvA 55; rdja®
a princess | 1.207; PvA 74. In comp® dhitu”. .

-kkama one who is desirous of a daughter J vi.307
(=dhitu atthya vicarati-Com.; v. 1. dhitu-kima);
-dhitd granddaughter PvA 16.

Dhitalik& (f.) [Dimin. of dhiti; cp. dhitiki & pottha-

likd] a doll Vin 111.36, 126 (daru®); DhsA 321 ; PvA 16.

Dhitiki (f.) [cp. dhitalikd] a doll Th 2, 374 (=dhitaliki

ThA 252).

Dhina see adhina.
Dhiyati [Sk. dhiyate, Pass. to dahatil] to be contained

ThA 13 (so read for dhiyati); PvA 7r. )

Dhira (adj.) [combining in meaning 1. Sk. dhira * firm *

fr. dhirayati ($cc dharati & dhiti); 2. Vedic. dhira
" wise " fr. didhéti (see dhi?). The fluctnation of con-
notation is also seen in the expl* of Com* which always
give the foll. three conventional ctymologies, viz. dhik-
kitapipa, dhiti-sampanna, dhiyd (=paiiiiiya) saman-
niligata Nd'y4=(scc dhi*)] constant, firm, self-relying,
of character; wise, possessing the knowledge of
the Dhamma, often =pandita & Ep. of an Arabant
D m128; S 1.24 (lokapariyAyan ailiiiya nibbuti dh.),
122, 221 ; Sn 45, 235 (nibbanti dhird), 913 (vippamutto
ditthigatehi dh.), 1052 ; It 68 ("upasevani, opp. bila),
122 (dh. sabbaganthapamocano); Dh 23, 28, 177 (opp.
bila); Th 1. 4; 2, 7 (Mhammi = tejussadehi ariyamag-
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g S‘.nkhg-"f’_!fty’nl:’."%_a water plant fcombt with sevala) Miln
35. Sce detail under pannaka -.

Loput together,
compound : conditioned, produced by a combination of
causes. ' created,” brought about as effect of acrions
in former births S .20 nrsu; \in 2%y Lt 3o 88
J m38: Nett ry; Dhs ron5: DhsA 57,0 As ne that
which is produced from a cause. 1. o, the sankharas
S ta12: A 183 1352; Nett 22, asankhata not put
together, not proceeding from a cause Dhs ad3 (»0 read
ol nibbana * the ['ncondi-
tioned " (& therefore unproductive of further life)
A L1520 8 1v.350 sq.: Kvu 317 sq.; Pv orie® f=lad-
dhanima amatang Pva 207); Miln 270; Dhs 333 (sce
frsi® abid.). t4309. The discernment of higher jhéna-
states as sankhata is a preliminary to the attainment of
Arahantship M 1rr2yy. Cp. abhi®: visankhita : visan-
khira, — :. cooked, dressed Mhvs 32, 39. — 3. em-
bellished Mhvs 22, 2q, ’

-lakkhana properties of the sankhata, i, ¢, production,
decay and change A 1.152; Vva 29, .

* Sankhati (f) [cp.-élg__s-a“g;sk-pti] cookery M 1,348,

Sankhaya (san+ khavai destruction. consumption, loss,

end Vin r42 D 2830 M nis2; S n2, 12y, V391 ;
It 3%8: Dh 232 (-=vinasa DhA meg2r), 331r; J sz

v.h3; Miln 203, 304,

Sankharoti san+ kri to put. together. prepare. work PvA
287. a-sankharina S 1.126. Ger. sankharitvd S 11.:0hq
(v. L. sankhaditva, as is read at id, p. Vin n.2or). Cp,
abhi’. — pp. sankhata.

>, Sankhald (€) fcp. Sk. Srnkhald] a chain Th 2, 509,  atthi®
4 chain of bones, skeleton A 97, As “kankald at
Th 2, 488.

Sankhalikd (f.) {fr. sankhala] a chain § 1.76; ] neang;
VE3; Nd? 3047 ; Miln 149, 279: DhA V.54 PvA 152,
Sumetinivs sankhalika (esp. in composition), o. g.
Jutrzs (*bandhana) ; vr.3; Miln 279, -~atthi” a chain
of bones, a skeleton [cp, BSk. asthi-sankhalika M\astu
£21] Drr2go =M 158 Vin tuntos; | t.433: Py prabl:
DhA 479, —deva® a magic chain J 128 v.g2,

N Sankhd (f)& Sankhya (f.) [fr, sag+ khyé] . cnumération,
calculation, estimating D rr.277; M r.reg: Miln 59
2. number Davs 125, -— 3, denomination, definition,
word, name-fcp. on term A'.S. 1.321) § 70 5qQ.; IV.370
sq.; Nd* 617 (=uddesa ganana paiinatti); Dhs 13006
Miin »5. —sankhap gacchati to be styled, called or
defined ; to be put into words I 1199, 201 ; Vin 11.239;
Mi1go, 487; A 168, 24411113 ¢ Pug 42 ; Nett 66 sq. ;
Vism 2127 225, 235,-294 (khy): SnA 167 (khy); DhsA 11
(khy). sankhag gata (cp. sankhita) is called DA 1yl
(uyvanag Ambalatthiki t’eva s. g.). sankhag na upeti
{nopeti) cannot be called by a name, does not count,
cannot be defined It 54; Sn 209, 749, 911, 1074; Nd!
327 Nd* 61y,

Sankhita {pp. of sankhdyati] agreed on, reckoned : %)
so-called. named D r.163 (akusala® dhamma): .65,
133 =Vin 111.46 (theyva® what is called theft) ; DA 1.313
{the sambodhi, by which is meant that of the three higher
stagesj; DhsA 378 (khandha-ttava® kava, cp. Fxpos.
i1.435); PvA 4o (medha® paiia), 56 (hattha® pani), 131
{paricciga® atiddna), 163 (carana® guna).

-dhamma one who has examined or recognized the
dhamma (' they who have mastered well the truth of
things" A'.S5. 11.35), an Ep. of thearahant S .47 1V.210;
St 7o {*dhammo, with expl® Nd* 618%: “ yuccati
fidnag " etc.: ‘sankhita-dh. =fata-dhammo,” of the
paccekabuddha), 1038 (°*dhamma =vuccanti arahanto
khindsavd Nd* 618%), Dh 7o (T. sankhata®, but DhA
11.63 sankhata®),

-2

Sankhdra
Sankhadati -y + Rl LT TtoTTARSE cate Vin 1200 7
DR freads CKhartviy s MMr.3opsg. J 1.507. — pp.

xhadita.

Sankhadita [pp. of sankhidatii chewed, masticated KhA
30,2570 VbhA 24c fwhere Vism 2357 reads “khayita).

Sankhana’' (nt) & Sankhydna (nr.) “fr. san+ khyi, cp.
=ankha’ caleuiation, counting 1> v M rs3; DA g3
Dhtp b1y (khy).

Sankhdna® /nt}—ra-strongteastPhA—2grtwhere fho

309 reads sankhala).
Sankhayaka fr. san+ khya! a calculator $ 1v. 376,

Sankhdyati & Sankhiti san+khydi 1. to appear J v.203
{"att). — 2. to calculate Sn p. 126 (inf, *khitun); Dh
ton. ger. sankhiya having considered, discriminately,
carefully, with open mind D 12270 L2224 (patisevati
ete.: with ref. to the yapassendni); $ .18z ; Sn 209, 31971,
749, 1048 { =janitvd ctc. Nd2 61g); Ndl 327 Dh 267
(=tanena DhA 1r.3913); It 54. sankha pi fIClih(‘mtely

-~ M r.1o37sq: R

Sankhiyita =sankhidita ; Vism 257,

“Sankhara ir. san+kr, »ot Vedic, but as sanskira Epic
& Class. Sk meaning * preparation ** and sacrament,"
also in philosophicai literature * former impression, dis-
position.” vp. visand’ one of the most difficult terms
in Buddhist metaphysics, in which the blending of the
subjective-nbjective view of the world and of happening,
peculiar to the East, is so compiete, that it is almost
impossible for Oceidental terminology to get at the root
of its meaning 1n a translation.  We can only convey an
idea of its import by representing scveral sides of its
application. without attempting to give a “word " as
a tef. trsl. — An exhaustive discussion of the term is
given by Iranke in his Digha translation (pp. 307 sq.,
eSp. 311 8q.); see also the analyvsis nCpd. 273-250. — Lit,
' preparation, get up ' ; appld: coellicient (of conscious-
ness as well as of physical life, ¢p. viiiidna), constituent,
constituent potentiality ; (pl.) synergies, cause-combina-
tion, asin S 1187 ; discussed, 2. sy, p. 505q. (cp. DhsA
150, where paraphrased in def" of sa-sankhira with.
*“ussaha, payoga, upaya, paccaya-gahana'); composition,
aggregate. 1. Aggregate of the conditions or ossential
propertics for a given process or result — e, g. (i.) the
sum of the conditions or propertics making up or result-
ing in life or existence ; the essentials or * element ' of
anvthing (-°), ¢, g. dyusainkhara, life-clement D 11.106 ;
S 11.266; PvA 210; bhavasankhara, jivitasankhira,
D 199, 107. (ii.) Essential conditions, antecedents or
synergy (co-ordinated activity), mental coefiicients,
requisite for act. speech, thought: kiya®, wvaci®,
citta®. or mano®, described respectively as ‘' respira-
tion," '“attention and consideration,’ percepts and
feelings,” '* because these are (respectively) bound up
with,” or ‘* precede " fjiose M 130t (cp. 560); S 1v.203;
Kvu 395 (cp. trsin 227); Visin 532 3q.; DhsA $: VbhA
142 sq. — 2. One of the five khandhas. or constitutional
elements of physical life (see khandha), comprising all
the citta-sampayutta-cetasika dhamma —i, e, the
mental concomitants, or adjuncts which come, or tend
to come, into consciousness at the uprising of a citta,
or unit of cognition Dhs 1 {cp. M 1r1.25). As thus
classified, the sankhara's form the mental factor corre-
sponding to the bodily aggregate or ripakkhandha, and
are in contrast to the three khandhas which represent
a single mental function only. But just as kdya stands
for both body and action, so do the concrete mental
syntheses called sankhari tend to take on the implica-
tion of synergies, of purposive intellection, connoted by
the term abhisankhira. q. v. —e. g M 111.99, where
sankhard are a purposive, aspiring state of mind to

induce a specific rebirth; S .82, where puiifian, opuf-
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fay, dpedian s. abhisankharoti, is, in D nur217 & Vbh
135, catalogued as the three classes of abhisankhira :
S 11.39, 360 A 11.157, where s, is tantamount to safice.
tani ; Miln 61, where s, as khandha, is replaced by cetana
(purposive conception). Thus, too, the'ss. in the Patic-
casamuppdda formula are considered as the aggregate of
mental conditions which, under the law of kamma, bring
about the inception of the patisandhivififidna, or first
stirring of mental life ina newly begunindividual., Libts
of the psychologically, or logically distinguishable factors
making up the composite sankhirakkhandha, with
constants and variants, are given for each class of citta
in Dhs 62, etc. (N.B.—Read cetan for vedana, § 338.)
Phassa and cetani are the two constant factors in the
s-kkhandha. These lists may be compared with the
later elaboration of the sapkhira-elements given at
Vism 462 sq. — 3. sankhard (pl.) in populay meaning.
In the famous formula (and in many other connections,
as c. g. sabbe sankhira) ' anicca vata sankhira uppida-
vaya-dhammino " (D 1w.157; $ 1.6, 158, 200; 1193}
Thr, t159; J r.392, cp. Vism 52 7), which is rendered by
Mrs. Rh. D, (Bysthren, p 385 e. g.) as “ O, transient are
our life's experiences! Their nature ’tis to rise and
pass away," we have the use of s. in quite a general &
popular sense of “life, physical or material life "' : and
sabbe sankhdra means ' everything, all physical and
visible life, all creation.” Taken with caution the term
“ creation” may be applied as t.t. in the Paticca-
samuppada, when we regard avijja as creating, i. e.
producing by spontaneous causality the sankharas, and
sankhéra as “ natura genita atque genitura (the latter
with ref. to the foll. vififdna). If we render it by
‘* formations " (cp. Oldenberg's * Gestaltungen,” Buddha
1920, p, 254). we imply the mental * constitutional **
element as well as the physical, although the latter in
customary materialistic popular philosophy is the pre-
dominant factor (cp. the discrepancies of “ life eternal "'
and ** life is extinct " in one & the same European term),
None of the *links " in the Paticca-samuppada meant
to the people that which it meant or was supposed to
mean in the subtle and schematic philosophy (dhamm3
duddasa nipuna!) of the dogmatists. — Thus sankhara
are in the widest sense the ' world of phenomena (cp.
below °loka), all things which have been made up by
pre-existing causes. — At PvA 71 we find sankhara in
lit. meaning as * things" (preparations) in def? of ye
keci (bhogi) “ whatever.” The sabbe s, at S 178
(trsl» *“ ail the things of this world ") denote all 5 aggre-
gates exhausting all conditioned things; cp. Kvu 226
(trsln * things ) ; Mhvs 1v,66 (: the material and transi-
tory world); Dh 154 (vi-sankharagatay cittan = mind
divested of all material things) ; DhsA 304 (trsl? “ kamma
activities,”” in connection avijja-paccaya-s®); Cpd. 211,
n. 3. — The def" of sankhara at Vism 526 (as result of
avijja & cause of viiiiidna in the P.-S)) js: sankhatar
abhisankharonti ti sankhari. Api ca: avijji-paccayi
sankhiri sankhira-saddena dgata-sankhiri ti duvidhi
sankhird ; etc. with further def. of the 4 sankharas, —
4. Var. passages for sankhira in general: D g, 213;
ur.221 sq., M 1r.223 (imassa dukkha-nidinassa sankharan
padahato sankhara-ppadhand virigo hoti); S 11.69
(ekanta-dukkhi sankhird); iv.zie 5q. (sankharipag
khaya-dhammata; id. with vaya® virdga®, nirodha®
etc.); Smn 73t (yap kifici dukkhan sambhoti sabban
sankhira-paccayd; sankhdrinan nirodhena n’atthi
dukkhassa sambhavo); Vism 453, 462 sq. (the 51),
529 sq.; DhA 11264, 379; VbhA 134 (4 fold), 149
(3 fold), 192 (Ayithani): PvA 41 (bhijjana-dhamma). —
Of passages dealing with the sankhiras as anicca,
vayadhammad, anattd, dukkhd etc. the foll. may be
mentioned: Vin 1r.13; S 1200; ur24; v.2i6, 259;
V.56, 345; M 164, 108; A 1.286; 1150 sq.; .83,
143; 1v.13, 100; It 38; Dh 277, 383; Ps 1.37, 132:
m.48; 109 sq.; Nd? 444, 450; also Nd? p, 259 (s. e.
sankhari).

-upekkha equanimity among “ things' Vism 161,
162, .Opasama allavment of the constituents of life
Dh 308, 381; cp, DhA 1v.108. _ -khandha the aggregate _
of (mental) coefticients D 11.233: Kvu 578: Tikp 61 ;
DhsA 345; VbhA 20, 42. -dukkha the evil of material
life. constitutional or inherent ill VbhA 93 {in the classi-
fication of the sevenfold sukkha). -paccaya (vitiiinan)
conditioned by the synergies (is vital consciousness),the
second linkage in the Paticca-samuppada (q. v.) Vism
577; VbhA 152 sq. -padhina concentration on the
sankhdras M (12237 -majjhattata =*upekkhi—VbhA
283. -loka the material world, the world of formation
(or phenomena), creation. loka  per se,” as contrasted
to satta-loka, the world of (morally responsible)
beings, loka “ per hominem " Vism 205; VbhA 456
SnA 442.

Bankbiravant (adj.) (fr. sankhira] having sankhiras A
1.214=Dhs 1003.

Bankhitta [pp. of sankhipati) 1. concise., brief Miln 227;

DhsA 344; instr. sankhittena in short, concisely (opp.

vitthirena) Vin 1.10: D 1.305; 5 v.g21; Pug g41.
Cp. BSk, sanksiptena Divy 37 etc. — 2. concentrated,
attentive D 1.8o (which at Vism 410 however is expld

as “thina-middh’ 4nugata ') ; S11.122; v.263; D 11209 =
M 1.59. — 3. contracted, thin, slender ’majjha of slender
waist J v.155, — Cp. abhi®.

Sankhipati (sag+ khipati] 1. to collect, heap together
Mhvs 1, 31. —2. to withdraw, put off Divs 1v.35. —
3. to concentrate ] 1.82.—4. to abridge, shorten. —
pP. sankhitta,

Bankhippa (adj.) (san + khippa] quick | vr.323.

Bankhiyi-dhamma form of talk, the trend of talk D 1.2 ;
DA 1.43. Cp. sankhya.

Sankhubhati (san + khubbati] to be shaken, to be agita.ted.i’
to stir J 1.446 (ger. “khubhitva); DhA 11.43, 57; aor.
°khubhi PvA g3. — pp. sankhubhita, — Caus. sankho-
bheti to shake, stir up, agitate ] r.119, 350; 1.119.

Sankhubhita [pp. of sankhubhati] shaken, stirred J 111.443.

Sankhepa (san+ khepa) 1. abridgment, abstract, condensed
account (opp. vitthd-a), e, g. Vism 532, 479: Dh r.125;
KhA 183; DhsA 344; SnA 150, 160, 314; VbhA 47.
Cp. ati’. —2. the sum of, quintessence of ; instr. ®ena
(adv.) by way of, as if, e. g. rija° as if he were king
DA 1.246 ; bhiimi-ghara® in the shape of an earth house
DA 1.260. — 3. group, heaping up, amassing, collection :
pabbata-sankhepe in a mountain glen (lit. in the midst
of a group of mountains) D 184; A 11.306. bhava®
amassing of existences ] 1.165 sq., 366, 463; 1L.137. —
4. atavi® at A 1.178; 111,06 is probably a wrong reading
for “sankopa ‘' inroad of savage tribes.”

Sankheyya! (adj.) [grd. of sankhayati] calculable; only
neg: a° incalculable S v.400; A n1.366: DvA z212.
-%kdra acting with a set purpose Sn 351. — As grd. of
sankharoti: see upa®.

Sankheyya® (nt.) a hermitage, the residence of Thera
Ayupila Miln 19, 22 etc.

Sankhobha (san + khobha) shaking, commotion, upsetting,
disturbance J 1.64; Sdhp 471.

Sankhobheti see sankhubhati.

Banga [fr. saflj: see sajjati’) cleaving, clinging, attach-
ment, bond S .25, 117 sq.: A L3t wv.z8; Dh 170,
342, etc.; Sn 61, 212, 346, 3g0, 475, etc.; Dhs 1059;
DhsA 363; ] m.zor; the five sangas are riga, dosa,
moha, mana, and ditthi, Thag. 633 =Dhp. 370; DhA
v.187 ] seven sangas, 1t. g4 ; Nd' g1, 432 ; Nd? 620,

?
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